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Dear	Reader,

We	enter	the	fall	season	and	see	the	amazing	transformation	of	color,	
but	its	beauty	is	dulled	by	the	knowledge	of	what	follows.	Winter	
will	bring	the	customary	colors	of	death	and	barrenness.	Yet,	even	
in	this	we	are	being	preached	to.	Our	Lord	is	reminding	us	of	the	
steady	march	of	time	and	the	seasons	of	our	life.	

To	the	young,	who	seem	to	live	in	a	perpetual	spring,	they	are	given	
the	message	that	their	autumn	of	life	will	come,	followed	by	the	
chilling	wind	of	death.	And	to	those	in	their	autumns	and	they	who	
are	moving	into	the	winter	of	life,	they	should	hear	that	death	is	not	
final—spring will come!  

Yet	the	seasons	speak	not	just	of	the	seasons	of	physical	life,	but	
of	 spiritual	 life.	We	are	all	 spiritually	born	 into	a	soulish	winter	
where	no	sign	of	life	exists.	The	Son	does	not	shine	for	the	clouds	
of	doubt	resist	the	truth	of	his	light.	Showers	of	despair	like	snow	
bury	hope.	The	heart	is	as	frozen	as	a	lake	that	men	can	traverse	
and	not	penetrate.	This	is	our	spiritual	condition	from	the	moment	
of	birth.	Born	in	sin’s	winter,	stillborn	in	trespasses,	we	are	bound	
in	what	Charles	Wesley	said	was	“nature’s	night.”	

Wesley	continued	his	poetic	testimony	saying,

Thine eye diffused a quickening ray—
I woke, the dungeon flamed with light;
My	 chains	 fell	 off,	 my	 heart	 was	 free,
I	 rose,	 went	 forth,	 and	 followed	 Thee.

We	may	be	entering	the	bitter	days	of	nature’s	sleep,	but	we	know	
that	in	a	few	months	the	earth	will	again	be	awakened	by	spring’s	
regeneration.	The	sun	will	break	through	the	clouds	and	cold	winds	
will	warm.	Children,	who	weeks	earlier	built	snowmen	and	snow	an-
gels,	will	be	running	without	gloves	and	hats	and	coats	and	boots.	

In	this	issue	of	The	Expositor	we	again	revisit	the	subject	of	conver-
sion	and	regeneration.	My	article,	Can	One	Be	Regenerated	and	
Not		Believe?	will	look	into	what	regeneration	is	and	some	problems	
that	have	surfaced	among	us	who	believe	in	sovereign	grace.	I	hope	
you	will	carefully	and	prayerfully	read.	I	am	a	strong	proponent	of	
the	orthodox	beliefs	of	grace	that	see	salvation	is	of	the	Lord.	All	
of it! I am firmly and enthusiastically a believer of an evangelical 
Calvinism	that	my	heroes	such	as	Charles	Spurgeon,	George	Muller,	

From T he Editor

Martyn	Lloyd-Jones,	John	Bunyan	and	others	believed.	I	rejoice	
over	a	resurgence	these	days	of	these	Biblical	teachings	that	gives	
all	the	glory	of	saving	grace	to	the	gracious	God	who	is.	But	as	
most	movements	do,	they	speed	up	and	over	shoot	the	destination.	
Their	momentum	carries	them	past	center.	

Therefore,	there	seems	to	be	a	running	past	the	goal	line,	clear	out	
of	the	stadium.	More	and	more	I	fear	that	many	good	brethren	have	
left	the	good	news	and	thus	the	power	of	the	gospel.	We	must	resist	
the	human	emphasis	of	the	Arminian	and	refuse	to	err	on	the	side	
of human responsibility. But equally resistant we must fight against 
erring	on	the	side	of	God’s	sovereignty.	We	must	stand	and	do	all	
to	stand	with	Scripture.	It	may	be	that	we	may	not	always	be	able	
to	walk	arm	in	arm	with	Calvinists	or	with	Arminians.	Where	and	
with	whom	should	we	walk?	We	should	walk	the	gospel	road	with	
Christ	and	his	apostles.	

I	hope	no	one	will	misunderstand	my	words	as	being	fragment-
ing	or	divisive.	I	am	not	suggesting	we	divide	with	brethren	who	
preach	the	gospel.	But	unity	does	not	mean	silence	against	error.	
Rather	we	are	 to	obey	 the	Apostle’s	admonition,	“but,	 speaking	
the	truth	in	love,	may	grow	up	in	all	things	into	Him	who	is	the	
head——Christ” (Ephesians 4:15). This truth-talking-love is for the 
benefit of what he says in the preceding verse, “that we should no 
longer	be	children,	tossed	to	and	fro	and	carried	about	with	every	
wind	of	doctrine,	by	the	trickery	of	men,	in	the	cunning	craftiness	
of deceitful plotting” (Ephesians 4:14). 

This	is	all	I	hope	to	do,	and	I	pray	to	the	God	of	peace	that	you	will	
accept	my	words	in	the	same	spirit	of	loving	concern	with	which	
they	were	written.

I	am	sure	you	will	enjoy	the	other	articles.	They	are	submitted	for	
your edification. We thank those who have helped us to increase 
our	circulation.	This	is	a	ministry	we	gladly	labor	in.	Please	believe	
me,	of	all	people	I	understand	the	demands	of	good	books,	essays	
and	articles	to	be	read.	My	stack	is	large	and	their	cries	to	be	read	
are	often	deafening.	Therefore,	for	all	who	do	read	this	compilation,	
we	sincerely	thank	you.		

	 									Have	a	God-enjoying	autumn	and	winter	holidays,

	 	 	 				S.	Michael	Durham	
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Can One be Regenerated 

and not Believe? 

To	be	saved,	which	is	a	Christian	term	meaning	to	be	saved	from	the	guilt,	penalty,	power	and	presence	of	sin	and	to	be	
given	the	righteous	standing,	nature,	and	personality	of	Christ,	is	so	crucial	that	the	Bible	explains	salvation	in	many	
different	ways.	God	so	desires	you	to	be	saved	that	he	has	ensured	that	in	the	Bible	there	are	many	different	explanations,	
illustrations	and	perspectives	of	salvation.	He	wants	you	to	understand.

In	every	sense	of	the	word,	becoming	a	Christian	and	child	of	God	is	like	being	born.	It	is	not	complicated.	It	just	hap-
pens.	A	baby	is	birthed	and	comes	into	the	world	and	there	it	is.	One	act	of	birth.	And	yet	in	another	sense	of	the	word	
that	birth	is	very	complex	with	many	different	things	happening	prior	to	and	at	the	moment	of	birth.	So	is	our	salvation.	
At the moment of conversion (conversion is that moment when God forgives you and makes you his child) you are in one 
moment’s	time	saved.	It	is	not	complicated.	At	one	moment	you	are	in	darkness	and	in	the	next	you	are	walking	in	light.	
Yet	there	is	so	great	a	complexity	and	mystery	about	that	moment	and	the	moments	leading	up	to	it	that	the	Bible	uses	
different	words	and	illustrations	to	convey	understanding.

One	 of	 the	 problems	 of	 both	 the	 simplicity	 and	 complexity	 of	 salvation	 is	 that	 most	 of	 us	 get	 bogged	 down	 in	 the	
complexity	of	it.	Instead	of	seeing	it	as	one	great	act	of	God’s	mercy	towards	the	sinner,	we	have	a	tendency	to	lose	the	
big	picture	and	get	caught	up	in	the	details.	And	as	they	say,	“the	devil	is	in	the	details.”	It	is	in	the	details	that	Satan	has	
brought	a	great	deal	of	confusion	and	division	to	the	body	of	Christ.

Theologians	and	preachers	love	to	dissect	this	gloriously	grand	salvation	from	sin	to	understand	every	microscopic	detail.	
Men	have	tried	to	logically	lay	out	the	order	of	our	salvation.	They	have	a	neat	system	where	one	logical	presumption	is	
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tion	is	followed	by	another	and	there	is	hardly	any	mystery	
left	 in	the	birth	of	a	child	of	God.	A	long-standing	debate	
has	been	over	 the	Latin	words	ordo	 salutis,	which	means	
the	order	of	salvation.	Men	have	argued	about	what	comes	
first when God saves a man. Is it faith and repentance or is it 
regeneration or could it be justification? 

There	are	situations	where	to	know	the	order	in	which	the	
Scripture	dissects	God’s	salvation	can	keep	you	from	error,	
but	I	frankly	think	for	most	of	us,	all	of	this	wrangling	has	
confused	us	rather	than	enlightened	us.	Instead	of	pursuing	
the	ideas	and	opinions	of	men	about	where	the	lines	of	dis-
tinction	should	be	drawn	in	God	saving	a	sinner,	let’s	pursue	
what	 God	 has	 said.	 Let	 us	
keep	 with	 the	 words	 and	
illustrations	the	Bible	uses	
regarding	our	salvation.	

Many	 of	 the	 sects	 and	
systems	 of	 theology	 in	
Christendom	are	the	result	
of	trying	too	hard	to	dissect	
and	remove	the	mystery	of	
the	new	birth.	The	more	 I	
learn	 from	 this	 book	 the	
more I find myself in no 
certain	 man’s	 camp	 or	
system.	Our	goal	should	be	
to	stay	with	what	the	Bible	
says	 about	 regeneration,	
which	is	a	word	used	by	the	
Bible	to	explain	one	aspect	
of	 salvation.	 I	 have	 no	
fancy	 to	 lead	you	 in	 some	
system	of	theology.	Rather,	
I	would	that	you	be	diligent	
to	study	the	Scriptures	and	
keep	to	its	precepts.

So	what	is	regeneration?	How	does	it	occur?	What	must	one	
do	to	be	regenerated?	These	are	questions	I	propose	we	ask	
and	look	to	God’s	word	for	the	answers.

WHAT IS REGENERATION?

Regeneration	is	a	work	of	the	Holy	Spirit.	The	Apostle	Paul	
says	that	we	are	saved,	“by	the	washing	of	regeneration	and	
renewing of the Holy Ghost” (Titus 3:5). It is an act of God 
and	not	of	us	sinners.	But	do	not	hasten	to	think	that	man	is	
completely	passive	or	inactive	in	his	regeneration.

The	word	regeneration	is	a	combination	of	two	Greek	words,	
one	meaning	again	and	the	other,	to	be	made	or	birthed.	In	
English this combination is also visible.  There is the prefix 
re	and	the	root	word	generation.	The	word	generation	comes	
from	the	Greek	word	genesis,	which	means	origin	or	creation	
or	even	birth.	Therefore	the	word	regeneration	means	to	be	
created	again	or	reborn.	This	should	immediately	remind	us	
of two verses of Scripture. The first is 2 Corinthians 5:17, 
“Therefore if any man be in Christ, he is a new creature: old 
things are passed away; behold, all things are become new.” 
The	other	 is	our	Lord’s	word	 to	 the	religious,	but	unsaved,	
man, Nicodemus, in John 3, “Jesus answered and said unto 
him, Verily, verily, I say unto thee, Except a man be born 
again, he cannot see the kingdom of God” (John 3:3). 

In	both	of	these	verses	
the	 idea	 presented	
is	 there	 must	 be	 a	
dramatic	 change	 in	
you	 if	 you	 have	 been	
saved	 from	 sin	 and	
become	 a	 believer	 in	
Jesus.	 That	 change	 is	
described	 two	 ways,	
a	 new	 creation	 and	 a	
new	 birth.	 These	 are	
more	 than	 illustra-
tions	 or	 metaphors.	
They	are	exactly	what	
conversion	is.	It	is	God	
making	 you	 a	 new	
creation.	 Likewise,	
it	 is	God	making	you	
to	 be	 born	 a	 second	
time,	 not	 physically,	
but	spiritually.	There-
fore,	 regeneration	 is	
the	 act	 of	 the	 Holy	
Spirit	 making	 you,	

recreating	 you,	 and/or	
birthing	you	 into	God’s	 child.	 It	 is	 the	 impartation	of	 the	
very life of Christ; in other words, it is his divine nature 
being	implanted	in	you.
	
Titus 3:5 uses the idea of washing, “the washing of re-
generation”	as	yet	 another	perspective	of	 this	 same	 truth.	
This	 recreative	 work	 of	 the	 Holy	 Spirit	 is	 like	 a	 washing	
that removes away the filth of our old sinful natures. He 
cleanses	us	from	the	sin	that	has	controlled	us	and	now	we	
are	 clean	and	acceptable	 to	him.	This	 cleansing	 is	not	 an	
outward	cleansing.	It	is	a	cleansing	of	our	person,	heart	and	
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soul.	Listen	to	the	Apostle	Paul	explain	how	
radical	this	bathing	of	regeneration	changes.

“Know	ye	not	that	the	unrighteous	shall	not	
inherit the kingdom of God? Be not deceived: 
neither	fornicators,	nor	idolaters,	nor	adulter-
ers,	nor	effeminate,	nor	abusers	of	themselves	
with	mankind,	nor	thieves,	nor	covetous,	nor	
drunkards,	 nor	 revilers,	 nor	 extortioners,	
shall	inherit	the	kingdom	of	God.	And	such	
were some of you: but ye are washed, but ye 
are sanctified, but ye are justified in the name 
of	 the	 Lord	 Jesus,	 and	 by	 the	 Spirit	 of	 our	
God” (1 Corinthians 6:9-11).

No	 matter	 the	 depth	 of	 your	 sin,	 the	 Holy	
Spirit	can	so	regenerate,	recreate,	remake	you	
that	you	are	not	only	set	free	from	your	sin,	
but	you	are	free	to	live	for	God.

This	is	why	we	cannot	agree	with	anyone	who	
says	that	becoming	a	Christian	is	no	more	or	
no	less	than	making	a	decision	to	be	a	better	
person.	Nor	is	it	merely	coming	to	an	under-
standing	that	Jesus	is	the	Son	of	God	and	your	
accepting	that	fact.	The	Bible	makes	it	clear	that	the	act	of	
becoming	a	Christian	is	a	holy	work	that	is	performed	by	
no	one	else	but	God.	“But	as	many	as	received	him,	to	them	
gave	he	power	 to	become	 the	sons	of	God,	even	 to	 them	
that believe on his name: which were born, not of blood, 
nor of the will of the flesh, nor of the will of man, but of 
God.” (John 1:12-13). God must save you! Have you been 
persuaded	 of	 this	 fact?	 Do	 you	 know	 it	 to	 be	 true	 down	
deep	in	your	heart	that	unless	God	takes	mercy	upon	you	
that	you	are	hopelessly	lost	and	headed	for	certain	doom?	
To	know	this	one	fact	and	to	believe	it	with	all	of	your	heart	
is	one	of	the	greatest	blessings	you	can	come	to	receive.	To	
know	this	truth	is	to	be	led	to	the	very	gates	of	heaven.	It	is	
but	an	arm’s	length	away.	When	one	comes	to	this	point	he	
stands	on	the	very	edge	of	the	kingdom	of	God.	

Unfortunately	many	within	churches	and	even	men	in	pul-
pits	have	not	come	to	believe	this	with	the	heart.	They	are	
trying	to	open	the	gate	of	grace	that	they	may	enter.	Try	as	
you	might	to	open	it,	it	will	not	budge.	Human	hands	cannot	
turn	the	lock.	Your	goodness	is	too	weak	to	swing	it	open	
on	it	hinges.	Only	the	mercy	of	God	can	do	so.	It	is	the	love	
of	God	so	vastly	strong	and	immense	that	can	open	the	door	
for	you.	Call	on	him	in	faith	trusting	that	he	cannot	lie	and	
he	will	open	the	door	for	you.	“Whosoever	shall	call	upon	
the name of the Lord shall be saved” (Romans 10:13). 

Once	you	have	been	persuaded	of	this	by	the	conviction	of	
the	 Holy	 Spirit,	 then	 regeneration	 is	 possible.	 This	 leads	
us	 to	 the	 how	 of	 regeneration.	 How	 does	 the	 Holy	 Spirit	
regenerate	us?

THE INSTRUMENTALITY OF REGENERATION

Titus 3:5 uses the word washing to describe regeneration. 
This	is	a	point	in	the	right	direction.	The	same	Apostle	Paul	
who	wrote	of	this	washing	to	his	disciple	Titus	also	wrote	to	
the Ephesians this helpful statement, “That he might sanc-
tify	and	cleanse	it	with	the	washing	of	water	by	the	word”	
(Ephesians 5:26). He is speaking about the church, those 
whom	God	has	chosen	to	save	or	regenerate.	Paul	says	that	
the	Lord	cleanses	the	redeemed	by	“the	washing	of	water	by	
the	word.”	Most	commentators	believe	that	Paul	is	referring	
to	water	baptism,	but	 that	 is	 a	 sacramental	 slant	 that	 does	
not	correctly	interpret	Paul.	The	key	word	is	word,	“by	the	
word.”	The	Holy	Spirit	cleanses	and	regenerates	by	the	use	
of	the	Word	of	God.	

This	is	a	theme	that	runs	like	thread	through	the	Bible.	For	
example, in 1 Peter 1:23, “Being born again, not of corrupt-
ible	seed,	but	of	 incorruptible,	by	 the	word	of	God,	which	
liveth	and	abideth	for	ever.”	How	are	we	born	again?	By	the	
word of God! 
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Here	are	just	a	few	verses	that	teach	the	same.

“It is the spirit that quickeneth; the flesh profiteth nothing: 
the	words	that	I	speak	unto	you,	they	are	spirit,	and	they	
are life.” (John 6:63).

“Of	 his	 own	 will	 begat	 he	 us	 with	 the	 word	 of	 truth,	
that we should be a kind of firstfruits of his creatures.” 
(James 1:18).

“The law of the LORD is perfect, converting the soul: the 
testimony	of	the	LORD	is	sure,	making	wise	the	simple.”	
(Psalm 19:7).

These	verses	teach	that	the	Holy	
Spirit	takes	the	inspired	word	of	
God	 and	 quickens	 or	 impresses	
its	 truth	upon	the	sinner’s	heart	
so	 vividly	 that	 faith	 is	 imme-
diately	 produced,	 which	 is	 the	
life	 of	 God	 active	 in	 the	 soul.	
David	 said,	 “The	 entrance	 of	
thy words giveth light; it giveth 
understanding	 unto	 the	 simple”	
(Psalms 119:130). We are not 
talking	 about	 the	 words	 them-
selves.	The	mere	words	have	no	
power,	but	when	the	Holy	Spirit	
takes	 the	 words	 of	 the	 gospel	
and	 adds	 power	 so	 that	 they	
penetrate	 your	 heart	 and	 mind,	
it	is	like	you	have	heard	it	for	the	
first time. He produces a clarity 
about	those	words.	They	become	
crystal	clear	 to	you.	You	not	only	mentally	understand	
the	truth	but	you	believe	it.	You	embrace	it	with	joy	and	
sense	 the	 power	 of	 it	 in	 your	 heart.	 That’s	 what	 Paul	
meant	when	he	wrote	to	the	Thessalonians	about	the	day	
they	heard	him	preach	and	believed	unto	salvation.	He	
says,	“For	our	gospel	came	not	unto	you	 in	word	only,	
but	also	 in	power,	and	 in	 the	Holy	Ghost,	and	 in	much	
assurance . . .” (1 Thessalonians 1:5). 

The	Holy	Spirit	takes	the	Scripture,	or	the	preacher’s	procla-
mation	of	the	gospel,	and	he	uses	it	as	the	means	of	change.	
It	is	not	the	preacher	who	is	the	agent	of	change,	but	it	is	the	
Holy Spirit; and his means or instrument is the proclaimed 
word	of	God.	This	is	how	regeneration	occurs.

So	 far	 so	 good.	 But	 somewhere	 about	 this	 point	 some	
begin	to	clear	their	throats	to	object	or	interject	what	they	
believe	 to	 be	 a	 critical	 point.	 Most	 modern	 Calvinists	

believe	 that	 regeneration	 precedes	 faith.	 It	 is	 true	 that	 the	
life	 giving	 power	 of	 the	 Spirit	 is	 the	 means	 by	 which	 we	
are	quickened	from	being	dead	in	sins	and	trespasses.	“Ok,	
what’s	 the	problem	with	 that?”	you	may	ask.	Allow	me	to	
answer	with	a	question,	does	that	mean	that	a	sinner	can	be	
regenerated	but	not	yet	believing?	I	at	one	time	held	to	this	
position.	 	 But	 increasingly	 over	 the	 years	 I	 have	 come	 to	
see	that	the	Scripture	makes	no	such	claim.	Rather	the	Bible	
links	regeneration	with	faith	and	the	instrumentality	of	the	
Word	of	God.	

The Apostle Paul in 1 Corinthians 4:15 claimed to be the 
spiritual	father	of	the	Corinthians.	He	did	not	imply	that	he	
was	the	agent	of	their	spiritual	birth	because	that	is	the	Holy	

Spirit’s	 function	 and	 his	 alone.	
But	 Paul	 meant	 that	 through	 his	
preaching	 the	 gospel	 the	 Holy	
Spirit	 regenerated	 them.	 He	 says,	
“For	though	ye	have	ten	thousand	
instructors	 in	 Christ,	 yet	 have	 ye	
not many fathers: for in Christ 
Jesus	I	have	begotten	you	through	
the	 gospel.”	 Regeneration	 is	 not	
separated	 from	 the	 declaration	 of	
the	 truth.	 That	 is	 why	 the	 same	
beloved	 Paul	 says,	 “For	 I	 am	 not	
ashamed of the gospel of Christ: for 
it	is	the	power	of	God	unto	salva-
tion to every one that believeth; to 
the Jew first, and also to the Greek” 
(Romans 1:16). Regeneration is not 
severed	from	believing.	It	is	not	in	
agreement	with	Scripture	to	try	to	
separate	 the	 regenerating	work	of	

the	Holy	Spirit	from	the	sinner	trusting	in	Christ.	To	say	the	
Holy	Spirit	imparts	life	and	then	at	some	point	afterward	we	
exercise	faith	is	to	suggest,	knowingly	or	unknowingly,	that	
a	sinner	can	be	a	regenerated	unbeliever.	The	Bible	does	not	
say	this.	Rather,	life	by	the	Spirit	immediately	produces	faith	
in	 the	 sinner.	 The	 moment	 life	 enters	 the	 sinner	 believes.	
You	 just	 cannot	 have	 life	 and	 no	 heart	 beat.	 The	 sinner’s	
activity	of	believing	is	the	very	life	of	the	Spirit.

Am	I	saying	that	by	your	believing	you	regenerate	yourself,	
or	 that	your	believing	 is	 the	cause	and	 regeneration	 is	 the	
effect? No, a thousand times no! Only the Spirit of God can 
save. He alone regenerates the heart. Again Titus 3:5, we are 
saved	“not	by	works	of	righteousness	which	we	have	done,	
but	according	 to	his	mercy	he	saved	us.”	Jesus	makes	 this	
so very clear, “Except a man be born again, he cannot see 
the kingdom of God” (John 3:3). When Nicodemus failed to 
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understand, Jesus repeated the requirement again, “Except 
a	man	be	born	of	water	and	of	the	Spirit,	he	cannot	enter	
into the kingdom of God” (John 3:5). The word cannot in 
both	verses	speak	of	man’s	ability	to	save	himself	or	create	
the	life	of	God	in	himself.	Life	is	given	by	God	and	it	is	a	
gift	not	earned	as	our	text	says.	So	in	no	way	am	I	insinuat-
ing	that	by	our	faith	we	regenerate	or	birth	ourselves	into	
the	kingdom	of	God.

But	on	the	other	hand,	we	should	not	separate	the	life	giving	
Spirit	of	God	from	our	believing	in	Christ	Jesus.	They	are	
simultaneous	 because	 there	 is	 a	 passive	 and	 active	 qual-
ity	 to	 being	 born-again.	 This	
has	 been	 the	 historic	 Baptist	
position	 throughout	 the	 years	
until	 very	 recently.	 With	 the	
surge	 of	 Reformed	 Baptists	
who	 having	 taken	 a	 more	
scholastic	 or	 academic	 view	
of	 Calvinism,	 this	 historic	
understanding	of	 regeneration	
has	been	replaced	with	a	more	
padeo-bapistic view (an infant-
baptism or Presbyterian view). 
This	 view	 believes	 that	 one	
can	be	even	regenerated	as	an	
infant	and	not	converted	until	
faith	 is	 exercised	 years	 later.	
Men	 like	Presbyterian	author,	
pastor	and	seminary	professor,	
R.C.	 Sproul	 have	 postulated	
this	their	entire	ministries.

Dealing with John 3:5 on page 
1664 of The Reformation 
Study	Bible	there	is	an	article	
on	Regeneration.	R.	C.	Sproul	
is	 the	 general	 editor	 of	 the	
commentary	in	the	study	Bible.	It	is	a	shocking	statement	
relating to infant salvation: “Infants can be born again, 
although	the	faith	that	they	exercise	cannot	be	as	visible	as	
that	of	adults”1  (Emphasis mine). In other words, an infant 
can	be	made	a	new	creation,	but	faith	may	not	come	until	
years	after	God	has	worked	regeneration	in	him	or	her.

Louis	 Berkhof,	 whose	 systematic	 theology	 is	 a	 favorite	
among	the	reformed,	taught	that	“new	life	is	often	implanted	
in	the	hearts	of	children	long	before	they	are	able	to	hear	the	
call	of	the	gospel,”	and	that	they	may	receive	the	‘seed	of	re-
generation	long	before	they	come	to	years	of	discretion,’	and	
therefore	this	rules	out	the	Holy	Spirit’s	use	of	the	Gospel	as	
a	means.2

Berkhof’s	 statement	 is	 diametrically	 opposed	 to	 the	 clar-
ity	 of	 Scripture.	 He	 removes	 the	 instrumentality	 of	 the	
preached	word	in	regeneration,	something	the	Word	of	God	
does	 not	 suggest.	 This	 view	 of	 regeneration	 provides	 the	
possibility	of	the	regenerated	having	life	in	the	Spirit	and	
not	even	knowing	it.	

This	is	so	contrary	to	historic	Baptist	doctrine.	B.	H.	Carroll	
who	helped	to	found	Southwestern	Southern	Baptist	Semi-
nary in 1901 gave this syllogism to prove that regeneration 
and	faith	occur	simultaneous	in	your	heart.	

1.   Every one born of God has     
					the	right	to	be	called	a	child	
					of	God.

2.   But no one has the right 
						until	he	believes	in	Jesus.

3. Therefore the new birth is 
    NOT  COMPLETE WITH     
				OUT	FAITH.3	

Carroll’s	 syllogism	 is	 not	 a	
twisting of human logic; rather 
it	 follows	 the	 conversation	 of	
Jesus in John 3 with Nicode-
mus.	The	very	Christ	who	 told	
Nicodemus	 that	 he	 could	 not	
birth	 himself	 into	 God’s	 king-
dom,	that	it	had	to	be	a	work	of	
the	Spirit,	told	Nicodemus	in	the	
same	 conversation	 that	 unless	
he	 believed	 in	 the	 Lord	 Jesus	
he	would	perish	without	eternal	
life.	Therefore,	our	Lord	did	not	

separate	the	regenerating	work	of	
the	Spirit	from	the	exercise	of	faith.	

If	you	can	have	regeneration,	that	is	the	life	of	God	imparted,	
and	not	believe,	then	what	good	is	the	life?	What	good	is	it	to	
have	life	in	the	body	but	the	heart	does	not	beat	and	the	lungs	
do not breathe? Regeneration without faith is no life! The 
severing	of	faith	from	regeneration	is	the	monstrosity	of	aca-
demic	theologians	who	end	up	with	a	creature	neither	dead	
nor alive; the sinner is neither lost nor saved. It is tinkering 
with	the	mystery	of	the	life	of	God	in	the	human	breast	as	
if	in	a	laboratory	with	microscopes	and	test	tubes.	It	cannot	
be done!
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In Romans 10 Paul makes the same connection between 
regeneration and faith. In verse 10 the Apostle says, “For 
with the heart man believeth unto righteousness; and with 
the	mouth	confession	is	made	unto	salvation.”	Paul	says	that	
if	you	believe	on	Christ,	you	will	be	saved.	Believing	does	
not mean an intellectual belief, but means you trust; you 
put	your	full	reliance	upon	Jesus.	The	word	believe	in	the	
Bible	cannot	be	understood	without	meaning	a	surrendering	
yourself	to	Christ	and	obeying	him.	

But	were	does	man	get	the	faith	to	believe	in	Christ	to	this	
degree? Paul answers in Romans 10:17 “So then faith comes 
by	hearing,	and	hearing	by	the	word	of	God.”	It	is	when	the	
Holy	Spirit	takes	the	word	preached	and	quickens	it	in	your	
heart	 that	 faith	 becomes	 alive	
and	you	believe.	

We	can	say	that	the	regenerating	
work	 of	 the	 Spirit	 is	 the	 cause	
but	 the	 effect	 is	 instantaneous.	
Again	 Dr.	 Carroll	 says,	 “There	
is, first of all, a direct influence 
of	the	Holy	Spirit	on	the	passive	
spirit	 of	 the	 sinner,	 quickening	
him	or	making	him	sensitive	 to	
the	 preaching	 of	 the	 Word.	 In	
this	the	sinner	is	passive.	But	he	
is	not	a	subject	of	the	new	birth	
without	 contrition,	 repentance	
and	faith.”4	

C.	 H.	 Spurgeon	 agreed	 with	
Carroll	 about	 regeneration	 and	
faith.	 In	 his	 sermon	 “The	 War-
rant	 of	 Faith”,	 he	 said,	 “If	 I	 am	
to	 preach	 faith	 in	 Christ	 to	 a	
man	who	is	regenerated,	then	the	
man,	being	regenerated,	is	saved	
already,	 and	 it	 is	 an	unnecessary	
and	ridiculous	thing	for	me	to	preach	Christ	to	him,	and	bid	
him	to	believe	in	order	to	be	saved	when	he	is	saved	already,	
being	regenerate.”5	

In	 a	 different	 sermon,	 Spurgeon	 commented	 about	 the	
timing of regeneration and faith. He said: “Every man who 
trusts	 the	 Lord	 Jesus	 has	 been	 born	 again.	 The	 question	
was	once	mooted	in	an	assembly	of	divines	as	to	whether	a	
person first had faith or regeneration, and it was suggested 
that it was a question which must for ever be unanswerable; 
that the process, if such it be, must be simultaneous; that 
no	 sooner	 does	 the	 divine	 life	 come	 into	 the	 soul	 than	 it	

believes	on	Christ.	You	might	as	well	 ask	whether	 in	 the	
human body there is first the circulation of the blood or the 
heaving of the lungs; both are essential ingredients in life, 
and	must	come	at	the	same	time.”6

The famed English preacher is not arguing that man’s faith 
produces	the	life	of	God	in	him.	His	point	is	that	it	is	un-
profitable to the preaching of the gospel to try to separate 
the	life	giving	power	of	the	Spirit	from	the	faith	that	is	the	
immediate	result	of	that	life.	It	 is	true	that	the	heart	must	
beat	for	the	blood	to	circulate,	but	the	very	moment	of	the	
heart	begins	to	pump,	the	blood	is	moving.	He	continued.

“If	I	believe	in	Jesus	Christ	I	need	not	ask	any	question	as	
to	 whether	 I	 am	 regenerated,	
for	 no	 unregenerated	 person	
ever	could	believe	 in	 the	Lord	
Jesus Christ; and if regenerated 
I	must	believe	 in	 Jesus,	 for	he	
who	 does	 not	 do	 so	 is	 clearly	
dead	in	sin.	See,	then,	the	folly	
of	persons	talking	about	being	
regenerated	who	have	no	faith.	
It cannot be; it is impossible.”7	

Perhaps	 an	 illustration	 will	
shed	 light	upon	this.	The	mo-
ment	you	turn	the	light	switch	
on	you	have	light.	Possibly	by	
the	 use	 of	 modern	 equipment	
there	could	be	measured	some	
delay	 but	 to	 our	 eyes	 there	 is	
none.	 As	 soon	 as	 I	 turn	 the	
switch	I	have	light.	Well,	it	is	no	
different	 in	 the	 heart	 wherein	
grace	 dwells.	 The	 moment	
the	Spirit	of	God	shines	 forth	
in	 your	 dark	 soul	 the	 light	 of	
Jesus	Christ	you	believe.	There	

is no delay. At the first look at the Savior you live. 

Yet,	 another	 illustration,	 the	 wind	 and	 the	 rain	 of	 a	 hur-
ricane,	are	they	the	results	of	the	hurricane	or	are	they	the	
hurricane?	Is	the	manifestation	of	ferocious	winds	swirling	
around	a	low	pressure	and	the	pelting	rain	the	manifestation	
of	the	hurricane	or	the	results	of	a	hurricane?	It	is	the	hur-
ricane.	When	a	man	is	regenerated	by	the	Spirit,	faith	is	the	
manifestation	of	that	divine	life.	Faith	is	not	just	the	result	
of	regeneration,	it	is	the	manifestation	of	it.

Is this not what Jesus taught in again chapter 3 of John’s 
gospel?	Isn’t	this	the	illustration	that	Jesus	gave	to	Nicode
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mus?	“And	as	Moses	lifted	up	the	serpent	in	the	wilderness,	
even so must the Son of man be lifted up: that whosoever 
believeth	in	him	should	not	perish,	but	have	eternal	life.”	
(John 3:14-15).	

He	reminds	the	religious	leader	of	when	Israel	had	disobeyed	
God	in	the	wilderness	and	venomous	snakes	had	bitten	the	
people.	God	told	Moses	to	erect	a	brazen	serpent	on	a	pole	
and	whoever	look	upon	the	brass	snake	would	immediately	
be	healed	and	not	die.	How	many	looks	at	the	brazen	serpent	
were sufficient to heal? Just one. When the fever-ridden Jew 
looked	upon	 the	pole	bear-
ing	 the	 serpent	 his	 fever	
immediately	 vanished.	 He	
was	cured.

The	 very	 moment	 you	
look	and	see	Jesus	as	more	
than	 just	 an	 historical	
figure, a character locked 
up	 between	 the	 covers	 of	
a	 Bible,	 but	 you	 see	 him	
as	the	lovely	cure	for	your	
sin,	 you	 are	 saved.	 This	
is	 the	 invitation	 of	 God	
to	 those	 who	 come	 under	
the	hearing	of	 the	gospel.	
To	 those	who	are	 ravaged	
with	the	poison	of	sin	and	
perishing,	“Look	unto	me,	
and	 be	 ye	 saved,	 all	 the	
ends of the earth: for I am 
God,	 and	 there	 is	 none	
else” (Isaiah 45:22). 

Every man, woman and child that trusts in the Lord Jesus 
has	been	born	again.	It	is	foolish	for	us	to	argue	whether	
you first had faith or regeneration. The moment the divine 
life comes into your soul you believe. Can the blood flow 
in	your	body	without	the	heart	beating?	No,	it	cannot	and	
neither can the heart beat and the blood not flow. 

If	you	believe	in	Jesus	you	do	not	need	to	ask	if	the	life	
of	God	is	in	you	or	not,	since	no	unregenerate	person	has	
ever	believed	and	no	regenerated	person	has	not	believed.	
If	you	are	without	faith	then	you	have	not	yet	been	made	
new,	and	so	I	say	to	you	look	unto	Jesus	and	live.	Do	not	
be	put	off	by	the	theologians	who	pervert	truth	and	say	
to	you,	“Live	and	then	look.”	I	have	no	problem	saying	to	
any	man	that	if	he	will	truly	believe	upon	the	Lord	Jesus	
Christ	then	he	will	be	saved.	That	is	not	presumption	or	

misleading	but	it	is	the	precise	word	of	Scripture.	When	
the	Philippian	jailer	fell	at	Paul	and	Silas’	feet	and	asked,	
“Sirs,	what	must	I	do	to	be	saved?”	They	responded,	“Be-
lieve	on	 the	Lord	 Jesus	Christ,	 and	 thou	shalt	be	 saved,	
and	thy	house.”	They	did	not	say,	“Ask	the	Holy	Spirit	to	
regenerate	you	and	then	believe.”	

The	only	thing	that	keeps	you	from	believing	this	very	mo-
ment	and	being	made	a	new	creation,	a	born	child	of	God,	
is your pride filled heart. It is not the reluctance of God. He 
would	save	you	if	you	humbled	yourself.	If	you	say,	“Well,	

I	 cannot	 believe	 without	 the	
Holy	 Spirit	 regenerating	 me.	
Therefore	 I	 will	 not	 believe	
and	it	is	not	my	fault,”	that	is	
pride	 talking.	That	 is	not	 the	
voice	of	one	who	is	humbled	
and	seeking	mercy.	It	is	your	
pride	 that	 keeps	 you	 from	
looking	 to	 the	 Savior	 and	
living.	Surely	God	is	right	in	
not	 saving	 you.	 You	 are	 still	
a rebel in your heart. Empty 
yourself	 of	 your	 pride	 and	
turn	from	looking	at	yourself	
and	 your	 sinful	 pleasures.	
It	 is	 when	 you	 look	 to	 Jesus	
hanging	 upon	 the	 cross	 that	
life	comes	to	you.	As	you	look	
you	 live,	 you	 look	 and	 are	
forgiven.	 He	 has	 died	 in	 the	
place	 of	 sinners.	 Admit	 that	
is	what	you	are	and	open	your	
heart	to	whatever	the	precious	
Holy	 Spirit	 will	 do	 for	 you.	

For	“But	as	many	as	received	him,	to	them	gave	he	power	
to	become	the	sons	of	God,	even	to	them	that	believe	on	his	
name” (John 1:12).
1   R. C. Sproul, ed.,New Geneva Study Bible, (Nashville: Thomas Nelson Publishers, 
1995), 1664.

2   Louis Berkof, Systematic Theology, (Grand Rapids: Eerdmans Publishing Company, 
1996), 471-472.

3   B. H. Carroll, Interpretation of the English Bible, vol. 10, (Nashville: Broadman Press, 
1947), 287.

4   B. H. Carroll, Interpretation of the English Bible, vol. 4, (Nashville: Broadman Press, 
1947), 287.

5   C. H. Spurgeon, Metropolitan Tabernacle Pulpit, vol. 9, (Pasadena: Pilgrims Publica-
tions, 1998), 532.

6   C. H. Spurgeon, Metropolitan Tabernacle Pulpit, vol. 12, (Pasadena: Pilgrims Publica-
tions, 1995), 532.

7 		Ibid.
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In Word, or in Power
By: A. W. Tozer

Excerpted from The Divine Conquest

For our gospel did not come to you in word only, but also in power, and in the 
Holy Spirit and with deep conviction, as you know what kind of men we were 

among you for your sake. (1 Ths. 1:5) 
If anyone is in Christ, he is a new creation. (2 Cor. 5:17) 

You have a reputation of being alive, but you are dead. (Rev. 3:1) 

To	one	who	is	a	student	merely,	these	verses	might	be	interesting,	but	to	a	serious	man	intent	upon	gaining	eternal	life	they	
might	well	prove	more	than	a	little	disturbing.	For	they	evidently	teach	that	the	message	of	the	gospel	may	be	received	in	
either of two ways: in word only, without power, or in word with power. Yet it is the same message whether it comes in 
word	or	in	power.	And	these	verses	teach	also	that	when	the	message	is	received	in	power	it	effects	a	change	so	radical	as	
to	be	called	a	new	creation.	But	the	message	may	be	received	without	power,	and	apparently	some	have	so	received	it,	for	
they	have	a	name	to	live,	and	are	dead.	All	this	is	present	in	these	texts.

By	observing	the	ways	of	men	at	play	I	have	been	able	to	understand	better	the	ways	of	men	at	prayer.	Most	men,	indeed,	
play	at	religion	as	they	play	at	games,	religion	itself	being	of	all	games	the	one	most	universally	played.	The	various	sports	
have their rules and their balls and their players; the game excites interest, gives pleasure, and consumes time, and when 
it is over, the competing teams laugh and leave the field. It is common to see a player leave one team and join another and 
a	few	days	later	play	against	his	old	mates	with	as	great	zest	as	he	formerly	displayed	when	playing	for	them.	The	whole	
thing is arbitrary. It consists in solving artificial problems and attacking difficulties that have been deliberately created for 
the	sake	of	the	game.	It	has	no	moral	roots	and	is	not	supposed	to	have.	No	one	is	the	better	for	his	self-	imposed	toil.	It	is	
all	but	a	pleasant	activity	that	changes	nothing	and	settles	nothing	at	last.

If the conditions we describe were confined to the ballpark, we might pass it over without further thought, but what are we 
to	say	when	this	same	spirit	enters	the	sanctuary	and	decides	the	attitude	of	men	toward	God	and	religion?	For	the	Church	
has also its fields and its rules and its equipment for playing the game of pious words. It has its devotees, both laymen and 
professionals,	who	support	the	game	with	their	money	and	encourage	it	with	their	presence,	but	who	are	no	different	in	
life	or	character	from	many	who	take	in	religion	no	interest	at	all.

As an athlete uses a ball, so do many of us use words: words spoken and words sung, words written and words uttered 
in prayer. We throw them swiftly across the field; we learn to handle them with dexterity and grace; we build reputations 
upon	our	word	skill	and	gain	as	our	reward	the	applause	of	those	who	have	enjoyed	the	game.	But	the	emptiness	of	it	
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is	apparent	 from	the	 fact	 that	after	 the	pleasant	 religious	
game	no	one	is	basically	any	different	from	what	he	had	
been before. The basis of life remains unchanged; the same 
old	principles	govern,	the	same	old	Adam	rules.

I	have	not	said	that	religion	without	power	makes	no	changes	
in	a	man’s	life,	only	that	it	makes	no	fundamental	differ-
ence.	Water	may	change	from	liquid	to	vapor,	from	vapor	to	
snow,	and	back	to	liquid	again,	
and	still	be	fundamentally	the	
same.	 So	 powerless	 religion	
may	put	a	man	through	many	
surface	changes	and	leave	him	
exactly	 what	 he	 was	 before.	
Right	there	is	where	the	snare	
lies.	The	 changes	 are	 in	 form	
only; they are not in kind. 
Behind	 the	 activities	 of	 the	
nonreligious	man	and	the	man	
who	 has	 received	 the	 gospel	
without	 power	 lie	 the	 very	
same	 motives.	 An	 unblessed	
ego	lies	at	the	bottom	of	both	
lives,	the	difference	being	that	
the	 religious	 man	 has	 learned	
better	to	disguise	his	vice.	His	
sins are refined and less of-
fensive	than	before	he	took	up	
religion,	 but	 the	 man	 himself	
is	not	a	better	man	in	the	sight	
of	 God.	 He	 may	 indeed	 be	 a	
worse one, for always God hates artificiality and pretense. 
Selfishness still throbs like an engine at the center of the 
man’s life. True he may learn to “redirect” his selfish 
impulses,	but	his	woe	is	that	self	still	lives	unrebuked	and	
even	unsuspected	deep	within	his	heart.	He	is	a	victim	of	
religion	without	power.

The	man	who	has	 received	 the	Word	without	power	has	
trimmed	 his	 hedge,	 but	 it	 is	 a	 thorn	 hedge	 still	 and	 can	
never	 bring	 forth	 the	 fruits	 of	 the	 new	 life.	 Men	 do	 not	
gather grapes from thorns nor figs from thistles. Yet such 
a man may be a leader in the church, and his influence and 
his	vote	may	go	far	to	determine	what	religion	shall	be	in	
his	generation.

The	 truth	 received	 in	power	 shifts	 the	basis	of	 life	 from	
Adam	 to	Christ,	 and	a	new	set	of	motives	goes	 to	work	
within	 the	 soul.	 A	 new	 and	 different	 Spirit	 enters	 the	
personality	 and	 makes	 the	 believing	 man	 new	 in	 every	

department	 of	 his	 being.	 His	 interests	 shift	 from	 things	
external	to	things	internal,	from	things	on	earth	to	things	in	
heaven.	He	loses	faith	in	the	soundness	of	external	values,	he	
sees	clearly	the	deceptiveness	of	outward	appearances,	and	
his love for and confidence in the unseen and eternal world 
become	stronger	as	his	experience	widens.

With	 the	 ideas	 here	 expressed	 most	 Christians	 will	 agree,	
but	 the	 gulf	 between	 theory	 and	
practice	is	so	great	as	to	be	terri-
fying.	For	the	gospel	is	too	often	
preached	 and	 accepted	 without	
power,	 and	 the	 radical	 shift	 that	
the	truth	demands	is	never	made.	
There	may	be,	it	is	true,	a	change	
of some kind; an intellectual and 
emotional	bargain	may	be	struck	
with	 the	 truth,	 but	 whatever	
happens	 is	not	enough,	not	deep	
enough,	not	 radical	enough.	The	
“creature”	 is	 changed,	 but	 he	
is	 not	 “new.”	And	 right	 there	 is	
the	 tragedy	 of	 it.	 The	 gospel	 is	
concerned	 with	 a	 new	 life,	 with	
a	birth	upward	onto	a	new	 level	
of	being,	and	until	it	has	effected	
such	 a	 rebirth	 it	 has	 not	 done	 a	
saving	work	within	the	soul.

Wherever	 the	 Word	 comes	
without	 power	 its	 essential	 content	 is	 missed.	 For	 there	 is	
in divine truth an imperious note; there is about the gospel 
an urgency, a finality that will not be heard or felt except 
by	 the	 enabling	 of	 the	 Spirit.	We	 must	 constantly	 keep	 in	
mind	that	the	gospel	is	not	good	news	only,	but	a	judgment	
as	 well	 upon	 everyone	 that	 hears	 it.	 The	 message	 of	 the	
Cross	is	good	news	indeed	for	the	penitent,	but	to	those	who	
“obey	not	the	gospel”	it	carries	an	overtone	of	warning.	The	
Spirit’s	ministry	to	the	impenitent	world	is	to	tell	of	sin	and	
righteousness	and	judgment.	For	sinners	who	want	to	cease	
being	willful	sinners	and	become	obedient	children	of	God,	
the gospel message is one of unqualified peace, but it is by 
its	very	nature	also	an	arbiter	of	the	future	destinies	of	men.

This	 secondary	 aspect	 is	 almost	 wholly	 overlooked	 in	
our	 day.	 The	 gift	 element	 in	 the	 gospel	 is	 held	 to	 be	 its	
exclusive	 content,	 and	 the	 shift	 element	 is	 accordingly	
ignored.	Theological	assent	is	all	that	is	required	to	make	
Christians.	This	assent	is	called	faith	and	is	thought	to	be	
the	only	difference	between	the	saved	and	the	lost.	Faith	is	
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thus	conceived	as	a	kind	of	 religious	magic,	bringing	 to	
the	Lord	great	delight	and	possessing	mysterious	power	to	
open	the	Kingdom	of	heaven.

I want to be fair to everyone and to find all the good I can 
in	every	man’s	religious	beliefs,	but	the	harmful	effects	of	
this	faith-as-magic	creed	are	greater	than	could	be	imagined	
by	anyone	who	has	not	come	face-to-face	with	them.	Large	
assemblies	 today	are	being	 told	 fervently	 that	 the	one	es-
sential qualification for heaven is to be an evil man, and 
the	one	 sure	bar	 to	God’s	 favor	 is	 to	be	a	good	one.	The	
very	word	righteousness	is	spoken	only	in	cold	scorn,	and	
the	 moral	 man	 is	 looked	 upon	 with	 pity.	 “A	 Christian,”	
say	 these	 teachers,	 “is	 not	 morally	 better	
than a sinner; the only difference is that he 
has	taken	Jesus,	and	so	he	has	a	Savior.”	I	
trust it may not sound flippant to inquire, 
“A	savior	from	what?”	If	not	from	sin	and	
evil	 conduct	 and	 the	 old	 fallen	 life,	 then	
from	what?	And	if	the	answer	is,	“From	the	
consequences	of	past	 sins	and	 from	 judg-
ment to come,” still we are not satisfied. 
Is justification from past offenses all that 
distinguishes	 a	 Christian	 from	 a	 sinner?	
Can	a	man	become	a	believer	in	Christ	and	
be	no	better	than	he	was	before?	Does	the	
gospel	offer	no	more	than	a	skillful	Advo-
cate	to	get	guilty	sinners	off	free	at	the	Day	
of	Judgment?

I	think	the	truth	of	the	matter	is	not	too	deep	
nor too difficult to discover. Self-righteousness is an effec-
tive	bar	 to	God’s	 favor	because	 it	 throws	 the	 sinner	back	
upon	his	own	merits	and	shuts	him	out	 from	the	 imputed	
righteousness	of	Christ.	And	to	be	a	sinner	confessed	and	
consciously	lost	is	necessary	to	the	act	of	receiving	salvation	
through	our	Lord	Jesus	Christ.	This	we	joyously	admit	and	
constantly	assert,	but	here	 is	 the	 truth	 that	has	been	over-
looked in our day: A sinner cannot enter the Kingdom of 
God.	The	Bible	passages	that	declare	this	are	too	many	and	
too	familiar	to	need	repeating	here,	but	the	skeptical	might	
look at Galatians 5:19-21 and Revelation 21:8. How then 
can	any	man	be	saved?	The	penitent	 sinner	meets	Christ,	
and	after	that	saving	encounter	he	is	a	sinner	no	more.	The	
power	of	the	gospel	changes	him,	shifts	the	basis	of	his	life	
from	self	to	Christ,	faces	him	about	in	a	new	direction,	and	
makes	him	a	new	creation.	The	moral	state	of	the	penitent	
when	he	comes	to	Christ	does	not	affect	the	result,	for	the	
work	 of	 Christ	 sweeps	 away	 both	 his	 good	 and	 his	 evil,	
and	turns	him	into	another	man.	The	returning	sinner	is	not	
saved	by	some	judicial	transaction	apart	from	a	correspond-

ing	moral	change.	Salvation	must	include	a	judicial	change	
of	status,	but	what	is	overlooked	by	most	teachers	is	that	it	
also	includes	an	actual	change	in	the	life	of	the	individual.	
And by this we mean more than a surface change; we mean 
a	transformation	as	deep	as	the	roots	of	his	human	life.	If	it	
does	not	go	that	deep,	it	does	not	go	deep	enough.

If	we	had	not first suffered a serious decline in our expec-
tations,	 we	 should	 not	 have	 accepted	 this	 tame	 technical	
view of faith. The churches (even the gospel churches) are 
worldly	in	spirit,	morally	anemic,	on	the	defensive,	imitat-
ing	instead	of	initiating,	and	in	a	wretched	state	generally	
because	 for	 two	 full	generations	 they	have	been	 told	 that	

justification is no more than a not guilty 
verdict	pronounced	by	the	heavenly	Father	
upon	a	sinner	who	can	present	the	magic	in	
faith	with	the	wondrous	“open	sesame”	en-
graved	upon	it.	If	it	is	not	stated	as	bluntly	
as	that,	at	least	the	message	is	so	presented	
as	to	create	such	an	impression.	The	whole	
business	is	the	result	of	hearing	the	Word	
preached	without	power	and	receiving	it	in	
the	same	way.

Now	 faith	 is	 indeed	 the	 open	 sesame	 to	
eternal	 blessedness.	 Without	 faith	 it	 is	
impossible to please God; neither can any 
man	be	saved	apart	from	faith	in	the	risen	
Savior.	But	 the	 true	quality	of	 faith	 is	al-
most	universally	missed,	namely,	its	moral	
quality. It is more than mere confidence in 

the	veracity	of	a	statement	made	in	Holy	Writ.	It	is	a	highly	
moral	thing	and	of	a	spiritual	essence.	It	invariably	effects	
radical	transformation	in	the	life	of	the	one	who	exercises	it.	
It	shifts	the	inward	gaze	from	self	to	God.	It	introduces	its	
possessor	into	the	life	of	heaven	upon	earth.

It	 is	 not	 my	 desire	 to	 minimize	 the	 justifying	 effect	 of	
faith.	No	man	who	knows	 the	depths	of	his	own	wicked-
ness	 would	 dare	 to	 appear	 before	 the	 ineffable	 Presence	
with	nothing	to	recommend	him	but	his	own	character,	nor	
would	 any	 Christian,	 wise	 after	 the	 discipline	 of	 failures	
and	imperfections,	want	his	acceptance	with	God	to	depend	
upon	any	degree	of	holiness	to	which	he	might	have	attained	
through	the	operations	of	inward	grace.	All	who	know	their	
own	hearts	and	the	provisions	of	the	gospel	will	join	in	the	
prayer of the man of God:

When	He	shall	come	with	trumpet	sound,
O may I then in Him be found;

Dressed	in	His	righteousness	alone,
Faultless	to	stand	before	the	throne.
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It	is	a	distressing	thing	that	a	truth	so	beautiful	should	have	
been	so	perverted.	But	perversion	is	the	price	we	pay	for	
failure to emphasize the moral content of truth; it is the 
curse	that	follows	rational	orthodoxy	when	it	has	quenched	
or	rejected	the	Spirit	of	Truth.

In	asserting	that	faith	in	the	gospel	effects	a	change	of	life	
motive	from	self	to	God,	I	am	but	stating	the	sober	facts.	
Every man with moral intelligence must be aware of the 
curse that afflicts him inwardly; he must be conscious of 
the thing we call ego, by the Bible called flesh or self, but 
by	whatever	name	called,	a	cruel	master	and	a	deadly	foe.	
Pharaoh	never	ruled	Israel	as	tyranni-
cally	 as	 this	 hidden	 enemy	 rules	 the	
sons	and	daughters	of	men.	The	words	
of	God	to	Moses	concerning	Israel	in	
bondage may well describe us all: “I 
have	 indeed	 seen	 the	 misery	 of	 My	
people in Egypt. I have heard them 
crying	out	because	of	their	slave	driv-
ers,	 and	 I	 am	 concerned	 about	 their	
suffering.”	And	 when,	 as	 the	 Nicene	
Creed	 so	 tenderly	 states,	 our	 Lord	
Jesus	Christ,	“for	us	men,	and	for	our	
salvation	 came	 down	 from	 heaven,	
and	was	 incarnate	by	 the	Holy	Spirit	
of	 the	 Virgin	 Mary,	 and	 was	 made	
man, and was crucified also for us 
under	Pontius	Pilate,	and	suffered	and	
was	buried,	and	the	third	day	He	arose	
again	according	to	the	Scriptures,	and	
ascended	 into	 heaven,	 and	 sits	 at	 the	 right	 hand	 of	 the	
Father,”	what	was	it	all	for?	That	He	might	pronounce	us	
technically	free	and	leave	us	in	our	bondage?	Never.	Did	
not	God	say	to	Moses,	“I	have	come	down	to	rescue	them	
from the hand of the Egyptians and to bring them up out 
of that land into a good and spacious land, a land flowing 
with	milk	and	honey”?	For	sin’s	human	captives	God	never	
intends	anything	less	than	full	deliverance.	The	Christian	
message rightly understood means this: The God, who by 
the	word	of	the	gospel	proclaims	men	free,	by	the	power	
of	the	gospel	actually	makes	them	free.	To	accept	less	than	
this	is	to	know	the	gospel	in	word	only,	without	its	power.

They	to	whom	the	Word	comes	in	power	know	this	deliv-
erance,	this	inward	migration	of	the	soul	from	slavery	to	
freedom,	this	release	from	moral	bondage.	They	know	in	
experience	a	radical	shift	in	position,	a	real	crossing	over,	
and	they	stand	consciously	on	another	soil	under	another	

sky	and	breath	another	air.	Their	 life	motives	are	changed	
and	their	inward	drives	made	new.

What	are	these	old	drives	that	once	forced	obedience	at	the	
end	of	 a	 lash?	What	 but	 little	 taskmasters,	 servants	 of	 the	
great	taskmaster	Self,	who	stand	before	him	and	do	his	will?	
To	 name	 them	 all	 would	 require	 a	 book	 in	 itself,	 but	 we	
would	point	out	one	as	a	type	of	sample	of	the	rest.	It	is	the	
desire	for	social	approval.	This	is	not	bad	in	itself	and	might	
be	perfectly	innocent	if	we	were	living	in	a	sinless	world,	but	
since	the	race	of	men	has	fallen	off	from	God	and	joined	itself	
to	His	foes,	to	be	a	friend	of	the	world	is	to	be	a	collaborator	

with	evil	and	an	enemy	of	God.	Still	the	
desire	to	please	men	is	back	of	all	social	
acts	from	the	highest	civilizations	to	the	
lowest	 levels	upon	which	human	life	 is	
found.	No	one	can	escape	it.	The	outlaw	
who flouts the rules of society and the 
philosopher	who	rises	in	thought	above	
its	 common	 ways	 may	 seem	 to	 have	
escaped	 from	 the	 snare,	 but	 they	 have	
in	reality	merely	narrowed	the	circle	of	
those	 they	desire	 to	please.	The	outlaw	
has	 his	 pals	 before	 whom	 he	 seeks	 to	
shine; the philosopher his little coterie 
of	 superior	 thinkers	 whose	 approval	 is	
necessary	to	his	happiness.	For	both,	the	
motive root remains uncut. Each draws 
his	peace	from	the	thought	that	he	enjoys	
the	 esteem	 of	 his	 fellows,	 though	 each	
will	 interpret	 the	whole	business	 in	his	
own	way.

Every man looks to his fellowmen because he has no one 
else	to	whom	he	can	look.	David	could	say,	“Whom	have	I	in	
heaven	but	You?	And	earth	has	nothing	I	desire	besides	You,”	
but the sons of this world have not God; they have only each 
other,	 and	 they	walk	holding	 to	each	other	 and	 looking	 to	
one	another	for	assurance	like	frightened	children.	But	their	
hope	will	fail	them,	for	they	are	like	a	group	of	men,	none	
of whom has learned to fly a plane, who suddenly find them-
selves	aloft	without	a	pilot,	each	looking	to	the	other	to	bring	
them	safely	down.	Their	desperate	but	mistaken	trust	cannot	
save	them	from	the	crash	which	must	certainly	follow.

With	 this	desire	 to	please	men	so	deeply	 implanted	within	
us,	how	can	we	uproot	it	and	shift	our	life	drive	from	pleas-
ing men to pleasing God? Well, no one can do it alone; nor 
can	he	do	it	with	the	help	of	others,	nor	by	education,	nor	by	
training,	nor	by	any	other	method	known	under	the	sun.	What	
is required is a reversal of nature (that it is a fallen nature 
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does not make it any the less powerful), and this reversal must be a supernatural act. That act the Spirit performs through 
the	power	of	the	gospel	when	it	is	received	in	living	faith.	Then	He	displaces	the	old	with	the	new.	Then	He	invades	the	
life	as	sunlight	invades	a	landscape	and	drives	out	the	old	motives	as	light	drives	away	darkness	from	the	sky.

The way it works in experience is something like this: The believing man is overwhelmed suddenly by a powerful feeling 
that only God matters; soon this works itself out into his mental life and conditions all his judgments and all his values. 
Now he finds himself free from slavery to man’s opinions. A mighty desire to please only God lays hold of him. Soon he 
learns	to	love	above	all	else	the	assurance	that	he	is	well	pleasing	to	the	Father	in	heaven.

It	is	this	complete	switch	in	their	pleasure	source	that	has	made	believing	men	invincible.	So	could	saints	and	martyrs	stand	
alone,	deserted	by	every	earthly	friend,	and	die	for	Christ	under	the	universal	displeasure	of	mankind.	When,	to	intimidate	
him,	Athanasius’	judges	warned	him	that	the	whole	world	was	against	him,	he	dared	to	reply,	“Then	is	Athanasius	against	
the world!” That cry has come down the years and today may remind us that the gospel has power to deliver men from the 
tyranny	of	social	approval	and	make	them	free	to	do	the	will	of	God.

I	have	singled	out	this	one	enemy	for	consideration,	but	it	is	only	one,	and	there	are	many	others.	They	seem	to	stand	by	
themselves	and	have	existence	apart	from	each	other,	but	it	is	only	seeming.	Actually	they	are	but	branches	of	the	same	
poison	vine,	growing	from	the	same	evil	root,	and	they	die	together	when	the	root	dies.	That	root	is	self,	and	the	Cross	is	
its	only	effective	destroyer.

The	message	of	the	gospel,	then,	is	the	message	of	a	new	creation	in	the	midst	of	an	old,	the	message	of	the	invasion	of	our	
human	nature	by	the	eternal	life	of	God	and	the	displacing	of	the	old	by	the	new.	The	new	life	seizes	upon	the	believing	
man’s	nature	and	sets	about	 its	benign	conquest,	a	conquest	 that	 is	not	complete	until	 the	 invading	 life	has	 taken	full	
possession	and	a	new	creation	has	emerged.	And	this	is	an	act	of	God	without	human	aid,	for	it	is	a	moral	miracle	and	a	
spiritual	resurrection.
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Understanding the Conversion 
Event in Scripture

By: Raymond G. Carroll

When	a	person	comes	to	believe	in	the	tenets	of	orthodox	Christianity,	they	are	typically	said	to	have	converted.		The	
Christian	holds	that	only	through	conversion	or	a	salvation	experience	is	it	possible	to	know	Christ	and	inherit	eternal	
life.		In	today’s	world,	conversion	is	often	relegated	to	being	the	moment	where	a	hand	was	raised,	an	aisle	was	walked,	
a prayer was said or a card was signed.  We often neglect the fact that these responses were foreign to the first century 
church.		When	we	examine	conversion	as	it	occurred	in	Scripture,	only	then	will	we	rightly	understand	it.		It	is	vital	for	us	
to	Scripturally	examine	what	conversion	is,	how	it	occurs	and	what	importance	it	holds	within	Christianity.

The intricacies of conversion have been broken down into Scriptural categories such as repentance, faith, sanctification, 
justification, glorification and regeneration.  This article will not attempt to break down each of these Scriptural categories, 
but	will	instead	examine	the	broad	spectrum	of	conversion.		Scripturally	speaking,	the	convert	must	be	exposed	to	the	
Word	of	God,	the	Holy	Spirit	must	work	supernaturally,	and	the	convert	must	respond	in	faith	and	repentance.		We	will	
begin	by	discussing	the	words	used	to	describe	conversion,	followed	by	a	brief	survey	of	select	New	Testament	texts	that	
describe	the	conversion	experience,	then	an	examination	of	the	components	of	conversion.	Conversion	has	aspects	that	
touch	both	the	human	and	supernatural.		Scripture	alone	can	guide	us	in	discovering	the	dynamics	of	conversion.	

Biblical Background and Word Usage

Salvation	is	described	in	Scripture	as	an	act	of	God.1		Scripture	also	reminds	us	that	man’s	rejection	of	Christ	is	his	
own	 responsibility.2	 	 	This	 salvation	 or	 conversion	 begins	 with	 the	 proclamation	 of	 the	Word	 of	 God,	 followed	 by	
God’s	saving	acts	and	then	man’s	response.		Over	the	centuries,	the	tension	between	human	responsibility	and	God’s	
sovereign	has	been	highlighted.		Ultimately,	Scripture	is	where	we	should	turn	in	order	to	understand	both	the	role	of	
man	and	God	in	conversion.
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There	are	many	New	Testament	passages	 to	examine	that	
deal	with	conversion	to	Christianity,3		but	for	sake	of	brev-
ity,	only	three	will	be	dealt	with.	In	each,	the	process	and	
aspects	of	conversion	will	be	investigated.		As	in	other	New	
Testament passages, we will find the gracious working of 
God,	the	proclamation	of	the	Word,	and	a	response	of	faith	
and	repentance	by	the	believer.

Luke 17:11-19: The Conversion of the Leper

When	 Jesus	 cleansed	 ten	
lepers in Luke 17, only one 
returned	 to	 thank	 Him.	 	This	
one	leper	gives	us	an	excellent	
example	 of	 conversion.	 	 The	
Word	was	proclaimed	in	a	very	
literal	way	by	the	presence	of	
the	Word,	Jesus	Christ.4			The	
lepers	 had	 a	 certain	 preun-
derstanding	 of	 Jesus	 as	 they	
referred	 to	 Him	 as	 “Master”	
in verse 13.  The grace of God 
preceded	 any	 requirement	 or	
human	 action	 on	 their	 part.		
Christ	 healed	 these	 men	 and	
only	then	did	He	ask	them	to	
act.		Jesus	then	required	these	
lepers	 to	 show	 themselves	 to	
the	priests.		Apparently,	at	this	
point,	they	were	still	diseased	
since	 it	 said	 that	 they	were	healed	 “as	 they	were	going.”		
5	This	should	 indicate	 that	 there	was	a	 level	of	belief	and	
faith	on	the	part	of	the	lepers.		It	was	an	act	of	faith	for	them	
to	begin	on	the	 journey	to	show	themselves	 to	 the	priests	
while	they	were	still	riddled	with	leprosy.		

In	 stark	 contrast	 to	 the	others	who	had	been	healed,	 the	
one	who	returned	to	Jesus	had	the	right	focus	of	his	faith.		
He	returned	and	proved	that	he	had	Jesus	as	his	object	of	
worship	as	he	“fell	on	his	face	at	His	feet,	giving	thanks	
to	Him.”6		Some	commentators	have	stated	that	this	means	
conversion was received by only one of the original group: 
“Luke	warned	his	readers	that	one	can	experience	God’s	
work	of	grace	and	yet	fall	short	of	receiving	salvation.”7		
This	one	 leper	demonstrated	his	 repentance	by	worship-
ping at the feet of Jesus and Christ’s statement in verse 19, 
“Stand up and go; your faith has made you well.”  While 
these	others	received	healing,	only	one	was	truly	converted	
by	faith	in	Jesus	Christ.		The	worshipful	response	by	the	
leper	made	a	bold	statement	concerning	his	conversion.

Acts 8:26-40: Philip and the Ethiopian Eunuch

Acts 8:26-40 records the conversion of the Ethiopian 
Eunuch.  In it are seen the components of conversion as 
Philip gives witness of Jesus Christ.  In 8:26, an angel com-
manded	 Philip	 to	 move	 to	 a	 certain	 location	 to	 meet	 the	
Ethiopian as he traveled on the road.  God supernaturally 
and	 sovereignly	 arranged	 for	 Philip	 to	 be	 at	 this	 location	
for the specific intent to preach to the Eunuch.  Similar to 
the previous passage, Acts 8:20-33 shows that the Ethiopian 

had	a	certain	preunderstanding	
and	 knowledge	 of	 God.	 	 It	 is	
important	 to	 note	 that	 many	
New	 Testament	 converts	 had	
a	preunderstanding	of	God	and	
possibly	 even	 of	 the	 saving	
work	 of	 Jesus	 Christ.	 	 This	
preunderstanding,	 combined	
with	 the	 supernatural	 work	 of	
the	Spirit	in	revealing	the	truth,	
play	an	integral	role	in	the	pro-
cess	of	conversion.		The	Word	
was	proclaimed	and	explained	
by Philip to the Eunuch.  
Philip	 expounded	 upon	 Isaiah	
53 and explained the work of 
Jesus	 Christ.8 The Ethiopian 
responded	 in	 faith	 when	 he	
asked	to	be	baptized,	a	sign	of	
his	repentance.9	

Acts 10:1-48: The Conversion of Cornelius

One	 of	 the	 most	 dramatic	 conversions	 in	 the	 New	Testa-
ment is that of Cornelius the Gentile in Acts 10.  Cornelius’ 
conversion was especially important; as it was then that the 
Gentiles first began to consistently respond to the Gospel as 
preached by the Apostles and early church.  In Acts 10:2, 
Luke	 called	 Cornelius	 a	 “man	 who	 feared	 God.”	 	Again,	
this	convert	had	a	preunderstanding	of	God	and	His	work	
in	Christ	as	he	“was	clearly	a	Gentile	who	worshiped	God	
and	supported	the	Jewish	religious	community.”10			In	Acts	
10:3-6, Cornelius received a word from the Lord, telling 
him	to	go	and	speak	with	Peter.		Here	we	see	God	moving	
graciously	to	engage	the	non-Christian	through	a	vision	in	
order	to	ensure	that	Cornelius	heard	the	message	of	Jesus	
Christ	 as	 preached	 by	 Peter.	 	When	 Cornelius	 met	 Peter,	
the	Word	 was	 proclaimed	 as	 Peter	 preached	 the	 gospel.11			
During	the	preaching	about	Jesus	Christ,	God	moved	again	
and	 the	 Holy	 Spirit	 “fell	 on	 all	 who	 heard	 the	 word.”12		
These	converts	had	heard	the	Word	and	began	to	proclaim	
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the	truths	of	God,	in	which	they	proved	their	saving	faith.13	
Again,	to	complete	this	response,	Peter	baptized	the	con-
verts	as	an	outward	sign	of	their	repentance.

Summary of Scriptures

In	these	accounts,	consistent	aspects	of	conversion	can	be	
seen.		God	acts	graciously	toward	the	non-Christian	by	pro-
viding	a	way	for	the	person	to	hear	the	Word.		The	Word	of	
God	is	then	proclaimed	to	the	non-Christian.		The	person	
then	positively	responds	
with	 faith,	 which	 is	 in	
itself	 a	 gracious	 gift	
of	 God.14	 Finally,	 the	
convert	 gives	 evidence	
of	 repentance,	 whether	
through	 worship	 or	
baptism,	 an	 act	 that	
symbolizes identifica-
tion	with	the	Lord	Jesus	
Christ.	 	 These	 three	
passages	 combined	
with	 others	 clearly	
demonstrate	 that	 there	
are definite aspects of 
conversion.	 	 In	 an	 ex-
amination	 of	 Scripture	
there	 appear	 to	 be	 at	
least	 four	 major	 com-
ponents	 in	 conversion,	
which	are	not	mutually	
exclusive15 :  Exposure 
to	the	Word,	repentance,	
faith,	 and	 the	 gracious	
acts	of	God.

Exposure to the Word

It	 is	 important	 to	 remember	 what	 makes	 the	 Christian	
faith	 supreme.	 	The	Christian	 faith	 is	not	 founded	on	a	
subjective	 emotion.	 	 It	 is	 founded	on	an	objective,	 his-
torical	 event	 –	 the	 resurrection	 of	 Jesus	 Christ.	 	 Wells	
writes	“if	the	truth	of	the	gospel	is	tied	to	the	testimony	
of	 transformation	 and	 change,	 then	 non-Christians	 can	
point	 to	similar	stories	of	 transformation	and	change	 in	
non-Christian	religions,	sects,	cults,	or	even	among	users	
of	certain	drugs.”16			The	historical	event	of	the	resurrec-
tion	is	the	foundation	for	the	conversion	event	in	which	
the	person	moves	from	belief	in	the	historical	event	to	a	
response	of	faith	and	trust	in	Christ.		

One	must	hear,	read,	or	otherwise	be	exposed	to	the	Word	
before	 the	arrival	of	 faith.	 	As	 the	Apostle	Paul	writes	 in	
Romans 10:14, “But how are they to call on him in whom 
they	have	not	believed?	And	how	are	they	to	believe	in	him	
of	whom	they	have	never	heard?	And	how	are	they	to	hear	
without someone preaching?”  Each individual must weigh 
the	evidence	of	the	resurrection	and	of	Jesus	and	arrive	at	
a	decision.		It	is	only	through	understanding	the	objective	
truths	of	sin,	redemption,	and	repentance	as	found	in	God’s	
Word	 that	 a	 person	 moves	 toward	 a	 subjective	 response.		

This	 is	 supported	 by	
Paul’s	 statement	 in	
Romans 10:17, “So faith 
comes	from	hearing,	and	
hearing	through	the	word	
of	Christ.”

In	 Scripture,	 God’s	 mes-
sage	 is	 either	 rejected	 or	
accepted	 by	 the	 hearer.		
But	it	is	God	who	is	sov-
ereign	 over	 this	 process.		
Isaiah 55:11 reminds us 
that	 God	 has	 a	 purpose	
for	 His	 Word	 and	 that	 it	
will	 always	 accomplish	
the	 task	 for	 which	 He	
sends	 it.	 	 As	 God’s	
Word	 is	 proclaimed,	 it	
either	 brings	 mercy	 to	
the	 hearer	 or	 hardens	 an	
already	rebellious	heart.17	
God’s	Word	is	the	means	
He	 uses	 to	 bring	 both	
righteous	 judgment	 and	
gracious	salvation.

Belief/Faith

When	one	responds	to	God’s	act	of	grace	as	it	works	through	
the	Word,	a	positive	response	is	one	of	belief	or	faith.		Faith	
is	 a	 foundation	 for	conversion	 since	one	must	believe	and	
believe	 in	 God	 to	 know	 Him.18	 Scripture	 states	 that	 even	
our faith is a gift of God:19	 “For	 by	 grace	 you	 have	 been	
saved through faith; and that not of yourselves, it is the gift 
of	God.”20			Stein	writes	that	the	grace	and	faith	are	both	the	
gift	of	God,	as	faith	is	not	the	cause	of	grace,	but	the	means	
by	which	it	is	administered.21			

Man	 is	 described	 in	 Scripture	 as	 blind	 and	 unable	 to	 see	
the	truth.22 Worse yet, man is described in Ephesians 2:1 as 
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spiritually dead.  Romans 3:11 reminds us that no one seeks 
after	God.		If	man	cannot	see	the	truth,	is	spiritually	dead	
and	does	not	 seek	 after	God,	 it	 seems	 logical	 that	 only	 a	
divine source can open his eyes.  Ephesians 2:5 tells us that 
it	is	God	who	has	made	us	alive.		It	is	God	working	by	grace	
through	faith,	which	imparts	the	glorious	gift	of	salvation	
to	the	sinner.

When	 the	 non-Christian	 hears	 the	 Word,	 examines	 the	
evidence	 and	 believes	 the	
evidence	 presented,	 that	 is	
the	path	to	faith,	but	not	faith	
itself.		True	faith	is	more	than	
mere	intellectual	assent.		James	
tells	his	readers,	“You	believe	
that God is one. You do well; 
the	 demons	 also	 believe,	 and	
shudder.”23	 Many	 believe	 in	
the	historical	 Jesus,	but	mere	
historical	 acknowledgement	
does	not	save.	One	must	place	
faith	and	trust	in	Jesus	Christ	
as	 Lord.	 “Trust,	 accordingly,	
is	 the	 distinguishing	 mark	 of	
faith.		As	for	trust	we	note	then	
two	aspects	in	its	outworking.		
In the first place it implies 
an	exclusion	of	 all	 self-effort	
and	 self-merit.”24	 Scripture	
tells	 the	 reader	 that	 in	 order	
to	be	saved,	one	must	not	only	
acknowledge	 the	 resurrection	of	Christ,	but	place	 faith	 in	
Christ	 Jesus	 as	 Lord,	 thereby	 giving	 oneself	 wholly	 and	
constantly	to	Him.25			

The	relationship	in	time	to	faith	and	repentance	is	not	always	
clear.		However,	they	occur	almost	simultaneously	in	refer-
ences	to	conversion	in	Scripture.		The	two	interact	and	work	
together	as	 the	convert	 is	sorrowful	for	sin	and	desires	 to	
turn	and	realizes	that	the	only	way	to	do	so	is	to	place	total	
faith	in	Jesus	Christ.		Peters	notes	the	relationship	between	
the two: “Repentance looks back and forsakes.  Faith looks 
forward	and	appropriates.”26			

Repentance

When	 man	 responds	 positively	 to	 the	 Word	 with	 saving	
faith,	 repentance	 occurs.	 	 Repentance	 often	 begins	 with	
a	 longing	for	hope.	 	Just	 like	faith,	even	 that	 longing	can	
only	 come	 from	 God	 who	 offers	 the	 way	 to	 conversion.		

Repentance	 is	 both	 revealed	 as	 a	 divine	 gift	 as	 well	 as	 a	
human	action.27	Repentance	 includes	man’s	 realization	of	
his	state	of	sinfulness	and	his	shattered	relationship	to	God	
due	to	his	own	sin.		Man	realizes	that	he	is	God’s	enemy28		
due	to	his	sin	and	a	desire	is	wrought	to	heal	that	relation-
ship.		Scripture	teaches	that	the	only	way	for	reconciliation	
is through the death of Jesus Christ: “But God demonstrates 
His	own	love	toward	us,	in	that	while	we	were	yet	sinners,	
Christ	died	for	us.”29

Repentance	is	outwardly	shown	in	the	
New	Testament	scriptures	through	the	
act of baptism.  This act identifies the 
believer	 with	 the	 death,	 burial,	 and	
resurrection	 of	 Jesus	 through	 immer-
sion	 in	 water.30	 This	 repentance	 and	
outward	demonstration	gives	a	sense	of	
completion	to	conversion	as	the	sinner	
evidences his purification by the death 
and	resurrection	of	Jesus	Christ.

Grace of God

The	 great	 theme	 of	 God’s	 grace	 has	
been	 evident	 in	 each	 area	 of	 conver-
sion	as	it	is	only	by	the	grace	of	God	
that	 man	 can	 know	 reconciliation.		
The	grace	of	God	is	seen	in	the	hear-
ing	and	proclamation	of	the	Word,	the	
act	of	faith,	repentance,	regeneration,	
the	working	of	 the	Holy	Spirit	 in	 the	

life	of	the	non-Christian,	the	conviction	of	sin,	as	well	as	
the gracious act of God in the sacrifice of His Son, Jesus 
Christ.  The entire process of conversion finds God work-
ing	throughout	to	reach	out	to	the	sinner	who	is	blind	to	
his need for a Savior as well as spiritually dead:  “Conver-
sion	in	its	concept	and	experience	originates	in	God.		It	is	
neither	a	human	invention	nor	 the	product	of	 the	human	
mind,	 will,	 or	 emotions.	 	 It	 originated	 in	 the	 mind	 and	
will	of	God.”31	This	 idea	 is	 counter	 to	much	 that	occurs	
in	 evangelical	 churches	 today.	 	 In	 many	 churches,	 the	
emphasis	is	placed	on	man’s	initiation	in	seeking	God,	but	
as	we	have	seen,	Scripture	placed	the	emphasis	on	God’s	
seeking	after	the	sinner.

All	of	the	aspects	of	conversion	are	centered	in	the	grace	
of	God.		The	sinner	is	exposed	to	God’s	own	Word,	which	
speaks	of	the	objective	truths	of	Christianity.		Conviction	
comes	through	the	power	of	the	Holy	Spirit	and	leads	the	
sinner	 towards	belief	and	faith.	 	That	causes	 the	convert	
to	drastically	change	from	a	worldview	of	self	and	pride	
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to	one	where	he	serves	his	Creator,	glorifying	Him	in	all	
things.		This	shift	is	best	displayed	in	the	outward	and	in-
ward act of repentance; a response to God’s own gracious 
act.	 	Wells	 notes,	 “God	 is	 intolerant	 of	 our	 attempts	 to	
assist	grace,	whether	they	are	ecclesiastical,	psychologi-
cal,	or	political	in	nature,	and	he	is	jealous	for	the	purity	
of	the	grace	he	offers.”32

While	 man	 examines	 the	
objective,	external	evidence,	
God	 is	 working	 on	 the	
heart.	 	 Man	 can	 examine	
God’s	Word	 and	 weigh	 the	
evidence,	 seeking	 the	 truth.		
To	man,	it	would	seem	that	
as	the	evidence	piles	up,	he	
makes	 a	 decision	 in	 regard	
to	 it.	 	Man’s	decision-mak-
ing	skills	kick	into	gear	and	
finally, the avalanche of 
evidence	 comes	 crashing	
down and a final decision is 
made.		However,	God	is	in-
side	of	those	details	as	well.		
This	belief	has	been	part	of	
the church for ages: “The 
Reformers	 believed	 that	
God	 has	 not	 accomplished	
part	 of	 our	 salvation	 and	
left	us	to	complete	the	other	
part	 through	obedience	and	
good	 works.	 	 Instead	 they	
taught	 that	 God’s	 salvation	
in	 Christ	 is	 free,	 perfectly	 complete,	 and	 is	 accepted	 and	
entered	into	by	faith	alone.”33

When	man’s	God-led	examination	of	Scripture	and	God’s	
sovereign	grace	come	together,	a	supernatural	event	takes	
place.		It	is	at	this	point	when	the	objective	truth	of	Scrip-
ture,	which	is	superintended	by	the	Holy	Spirit,	begins	to	
work	on	the	heart.		Put	simply,	“the	only	possible	response	
for	man	to	make	is	to	accept	what	can	be	offered.		This	act	
of	acceptance	is	called	faith.”34	Man	comes	closest	to	the	
whole	process	of	conversion	through	the	God-centered	act	
of	faith	and	belief.	 	Man	observes	this	spiritual	resurrec-
tion	and	many	 times	chalks	 it	 up	 to	his	own	 intellectual	
decision.		However,	God	is	the	one	who	should	be	seen	as	
sovereign	in	the	act	of	conversion.

Scripture	tells	us	that	our	salvation	is	the	work	of	God,	so	
that	no	one	can	boast.35	If	man	could	claim	any	part	of	his	

salvation	by	 intelligence	or	work,	 then	salvation	would	no	
longer	be	solely	a	work	of	God.		If	man	could	perform	any	
part	of	salvation,	then	it	would	become	human	striving	that	
“assists”	God	in	His	work.		At	this	point,	grace	would	cease	
to	be	grace.		Wells	states	“grace	that	needs	human	assistance	
for	completion	is	nothing	more	than	divine	help.”36

Conclusions

In	Scripture,	man	is	presented	
with	 choices.	 	 Adam	 was	
given	the	decision	to	eat	from	
the	 tree	or	 resist.	 	 Israel	was	
given	 opportunity	 after	 op-
portunity	to	return	to	God	or	
face	 destruction.	 	 However,	
without	 the	 grace	 of	 God	
working	 to	 soften	 and	 lead	
man	 to	Him,	no	 response	by	
man	would	be	possible.		It	is	
God	 who	 begins	 the	 process	
of	salvation.		It	was	God	who	
made	 it	 possible	 through	 the	
death	 and	 resurrection	 of	
Jesus.		Man	cannot	claim	nor	
boast	in	any	part	of	his	salva-
tion	 as	 it	 was	 wrought,	 paid	
for,	 and	 covered	 by	 blood	
not	his	own.		All	he	can	do	is	
grasp	salvation	when	offered	
sovereignly	 by	 God	 and	 fol-
low	obediently	in	response	to	
God’s	grace.		And	in	the	end,	

even	our	grasping	is	God’s	grace	through	faith	operating	in	
our	lives.

Conversion	is	an	amazing	experience.		It	gives	us	pause	to	
realize	how	God	works	in	every	stage	and	moment	of	it.		It	
begins	in	what	seems	to	be	a	time	in	which	man	examines	the	
objective	truths	of	Scripture	and	culminates	with	the	sinner	
realizing	a	need	for	complete	reliance	on	God.		The	evidence	
of	 Scripture	 combined	 with	 the	 intervention	 of	 the	 Holy	
Spirit	 is	 the	engine	of	 the	conversion	event.	 	As	 the	Spirit	
moves	and	as	the	Word	transforms	the	mind,	conversion	oc-
curs,	whether	slowly	or	in	a	moment,	all	according	to	God’s	
design.	 	Therefore,	 conversion	 is	by	design	a	 supernatural	
event in which man participates due to the grace of God:  

Thus	 salvation	 is	 not	 merely	 an	 objective	 reality	 to	 be	
wondered	 at,	 a	 theological	 dictum	 to	 be	 debated	 about,	 a	
philosophical	theory	to	be	speculated	about,	not	even	merely	
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a	marvelous	subject	to	be	preached	about.		It	is	a	divine	reality	entering	the	human	being	to	transform	his	fundamental	
disposition,	clean	him	from	sin	and	unrighteousness,	redeem	him	from	bondage	and	corruption,	impart	unto	him	the	nature	
of	God,	recreate	him	into	the	image	of	Christ,	make	him	a	child	of	God,	a	member	of	the	household	of	God,	and	qualify	
him	in	the	gift	of	the	Holy	Spirit	to	live	for	God	in	a	life	of	true	discipleship	in	the	midst	of	a	world	almost	destitute	of	the	
consciousness	of	God	and	eternity.37

Understanding	the	aspects	of	conversion	is	vital	to	the	Christian.		Conversion	is	the	melding	of	the	human	experience	as	he	
comes	into	direct	contact	with	the	Divine.		If	the	emphasis	is	placed	upon	man’s	part	in	seeking	out	God,	our	evangelistic	
methods will reflect a view of salvation where man’s decision to become converted is in the limelight.  Man does respond 
in	 the	act	of	conversion,	but	 it	 is	only	after	 the	gracious	acting	of	God	in	seeking	us	out.	 	When	we	recognize	God’s	
sovereign	dealing	with	His	people	in	conversion	and	emphasize	the	work	of	Christ,	we	will	avoid	the	pitfall	of	boasting	
and	give	glory	where	the	glory	is	rightly	due.		
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How to Know if You Are a Real Christian
By: Jonathan Edwards

This sermon has been divided into two parts due to its length. 
This is the first part and the last half will be published in the 
next Expositor. We apologize for the inconvenience. But want-
ing to provide our readers with this message was deemed more 

important than how it was provided.—The Editors

“You believe that there is one God. Good! Even the demons 
believe that—and shudder.” James 2:19

21

How	do	you	know	if	you	belong	to	God?	We	see	in	these	words	what	some	people	depend	on	as	an	evidence	of	their	
acceptance	with	God.	Some	people	think	that	they	are	all	right	before	God	if	they	are	not	as	bad	as	some	evil	person.	Other	
people	point	to	their	family	history	or	church	membership	to	show	that	God	approves	of	them.	There	is	an	evangelism	
programme	in	common	use	that	asks	people	certain	questions.	One	of	the	questions	is,	“Suppose	you	were	to	die	today.	
Why	should	God	let	you	into	his	heaven?”	A	very	common	response	is,	“I	believe	in	God.”	Apparently	the	apostle	James	
knew people who said the same thing: I know I am in God’s favor, because I know these religious doctrines. 

Of	course	James	admits	that	this	knowledge	is	good.	Not	only	is	it	good,	but	it	is	also	necessary.	Nobody	can	be	a	Christian	
who doesn’t believe in God; and more than that, the One True God. This is particularly true for those who had the great 
advantage of actually knowing the apostle, someone who could tell them of his first-hand experience with Jesus, the Son 
of God. Imagine the great sin of a person, who knew James, and then refused to believe in God! Certainly this would make 
their	damnation	greater.	Of	course,	all	Christians	know	that	this	belief	in	the	One	God	is	only	the	start	of	good	things	because	
“anyone who comes to him must believe that he exists and that he rewards those who earnestly seek him.” (Heb. 11:6.) 

However, James is clear that although this belief a good thing, it is definitely not proof that a person is saved. What he 
means is this: “You say you are a Christian and you are in God’s favor. You think God will let you into heaven, and the 
proof	of	it	is,	you	believe	in	God.	But	that	is	no	evidence	at	all,	because	the	demons	also	believe,	and	they	are	sure	to	
be punished in hell.” The demons believe in God, you can be sure of that! They not only believe that He exists, but they 
believe	that	God	is	a	holy	God,	a	sin-hating	God,	a	God	of	truth,	who	has	promised	judgments,	and	who	will	carry	out	
his vengeance upon them. This is the reason the demons “shudder” or tremble— they know God more clearly than most 
human	beings	do,	and	they	are	afraid.	Nevertheless,	nothing	in	the	mind	of	man,	that	devils	may	experience	as	well,	is	any	
sure	sign	of	God’s	grace	in	our	hearts.	
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This	 reasoning	 may	 be	 easily	 turned	 around.	 Suppose	
demons could have, or find within themselves, something 
of God’s saving grace—proof they would go to heaven. 
This would prove James wrong. But how absurd! The Bible 
makes	it	clear	that	demons	have	no	hope	of	salvation,	and	
their	believing	in	God	does	not	take	away	their	future	pun-
ishment.	Therefore	believing	in	God	is	not	proof	of	salvation	
for	demons,	and	it	is	safe	to	say,	not	for	people,	either.	

This	 is	 seen	even	more	clearly	when	we	 think	about	what	
demons are like. They are unholy: anything that they expe-
rience,	 cannot	be	a	holy	experience.	The	devil	 is	perfectly	
wicked.	“You	belong	to	your	father,	the	devil,	and	you	want	
to	 carry	out	 your	 father’s	 desire.	He	was	 a	murderer	 from	
the	beginning,	not	holding	to	the	truth,	for	there	is	no	truth	
in	him.	When	he	lies,	he	speaks	his	native	language,	for	he	
is a liar and the father of lies.” (John 8:44) “He who does 
what	is	sinful	is	of	the	devil,	because	
the	devil	has	been	sinning	 from	 the	
beginning.” (1 John 3:8) Therefore 
the	 demons	 are	 called	 evil	 spirits,	
unclean	spirits,	powers	of	darkness,	
and	 so	 on.	 “For	 our	 struggle	 is	 not	
against flesh and blood, but against 
the	 rulers,	 against	 the	 authorities,	
against	the	powers	of	this	dark	world	
and	against	the	spiritual	forces	of	evil	
in the heavenly realms.” (Eph 6:12) 

So	 it	 is	 plain	 that	 anything	 in	 the	
minds	of	demons	cannot	be	holy,	or	
lead	to	true	holiness	by	itself.	The	de-
mons	clearly	know	many	things	about	God	and	religion,	but	
they	do	not	have	a	holy	knowledge.	The	things	they	know	in	
their minds may make impressions in their hearts— indeed 
we	do	see	that	the	demons	have	very	strong	feelings	about	
God; so strong, in fact, that they “shudder.” But they are 
not	holy	feelings	because	they	have	nothing	to	do	with	the	
work	of	the	Holy	Spirit.	If	this	is	true	of	the	experience	of	
demons,	it	is	also	true	of	the	experience	of	men.	

Notice	 this,	 that	 it	 does	not	matter	 how	genuine,	 sincere,	
and	 powerful	 these	 thoughts	 and	 feelings	 are.	 Demons,	
being	spiritual	creatures,	know	God	in	a	way	that	men	on	
earth	cannot.	Their	knowledge	of	God’s	existence	is	more	
concrete	 than	 any	 man’s	 knowledge	 could	 be.	 Because	
they	are	locked	in	battle	with	the	forces	of	good,	they	have	
a	 sincerity	 of	 knowledge	 as	 well.	 On	 one	 occasion	 Jesus	
cast	 out	 some	 demons.	 “What	 do	 you	 want	 with	 us,	 Son	
of	God?”	they	shouted.	“Have	you	come	here	to	torture	us	
before the appointed time?” (Mat 8:29) What could pos-

sibly	be	 a	more	 clear-cut	 experience	 than	 this?	However,	
while	their	thoughts	and	feelings	are	genuine	and	powerful,	
they	are	not	holy.
	
Also	we	can	see	that	the	holy	objects	of	their	thoughts	don’t	
make	 their	 thoughts	and	feelings	holy.	The	demons	know	
God exists! Matthew 8:29 shows they know more about 
Jesus than many people do! They are thoroughly that Jesus 
will	judge	them	some	day,	because	He	is	holy.	But	it	is	clear	
that	genuine,	 sincere,	 and	powerful	 thoughts	 and	 feelings	
about	holy,	spiritual	 things,	 is	no	proof	of	God’s	grace	 in	
the	heart.	Demons	have	these	things,	and	look	forward	to	
eternal	punishment	in	hell.	If	men	have	no	more	than	what	
the	demons	have,	they	will	suffer	in	the	same	way.	

We	 may	 make	 several	 conclusions	 based	 on	 these	 truths.	
First,	that	no	matter	how	much	people	may	know	about	God	

and	 the	 Bible,	 it	 is	 no	 sure	 sign	 of	
salvation.	The	devil	before	his	fall,	
was	one	of	 the	bright	and	morning	
stars, a flame of fire, one excelling 
in strength and wisdom. (Isa. 14:12, 
Ezek. 28:12-19) Apparently, as one 
of	 the	 chief	 angels,	 Satan	 knew	
much	 about	 God.	 Now	 that	 he	 is	
fallen,	his	sin	has	not	destroyed	his	
memories	from	before.	Sin	does	de-
stroy	the	spiritual	nature,	but	not	the	
natural	 abilities,	 such	 as	 memory.	
That	the	fallen	angels	do	have	many	
natural	 abilities	 may	 be	 seen	 from	
many Bible verses, for example Eph 

6:12 “For our struggle is not against flesh and blood, but 
against	the	rulers,	against	the	authorities,	against	the	powers	
of	 this	 dark	world	 and	 against	 the	 spiritual	 forces	of	 evil	
in	 the	heavenly	 realms.”	 In	 the	 same	way,	 the	Bible	 says	
that Satan is “more crafty” than other created beings. (Gen 
3:1, also 2 Cor. 11:3, Acts 13:10) Therefore we can see that 
the	Devil	has	always	had	great	mental	ability	and	is	able	to	
know	much	about	God,	the	visible	and	invisible	world,	and	
many	other	things.	Since	his	job	in	the	beginning	was	to	be	a	
chief	angel	before	God,	it	is	only	natural	that	understanding	
these things has always been of first importance to him, and 
that	all	his	activities	have	to	do	with	these	areas	of	thoughts,	
feelings,	and	knowledge.	

Because	 it	was	his	 original	 employment	 to	be	one	of	 the	
angels	before	the	very	face	of	God,	and	sin	does	not	destroy	
the	memory,	 it	 is	clear	 that	Satan	knows	more	about	God	
than	just	about	any	other	created	being.	After	 the	fall,	we	
can see from his activities as a tempter, etc., (Matt 4:3) that 
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he	has	been	 spending	his	 time	 increasing	his	knowledge	
and	its	practical	applications.	That	his	knowledge	is	great	
can	be	seen	in	how	tricky	he	is	when	tempting	people.	The	
craftiness	 of	 his	 lies	 shows	 how	 clever	 he	 is.	 Surely	 he	
could	not	manage	his	deceit	so	well	without	an	actual	and	
true	knowledge	of	the	facts.	

This	 knowledge	 of	 God	 and	 his	 works	 is	 from	 the	 very	
beginning. Satan was there from the Creation, as Job 38:4 
7 shows: “Where were you when I laid the earth’s founda-
tion?	Tell	 me,	 if	 you	 understand	 .	 .	 .	 while	 the	 morning	
stars	sang	together	and	all	the	angels	shouted	for	joy?”	So	
he	must	know	much	about	the	way	God	created	the	world,	
and	how	He	governs	 all	 the	 events	 in	 the	universe.	Fur-
thermore,	Satan	has	seen	how	God	has	worked	his	plan	of	
redemption in the world; and not as an innocent bystander, 
but	as	an	active	enemy	of	God’s	grace.	He	saw	God	work	
in the lives of Adam and Eve, in 
Noah,	 Abraham,	 and	 David.	 He	
must	have	taken	a	special	interest	in	
the	life	of	Jesus	Christ,	the	Saviour	
of	men,	the	Word	of	God	incarnate.	
How	closely	did	he	watch	Christ?	
How	 carefully	 did	 he	 observe	 his	
miracles	 and	 listen	 to	 His	 words?	
This	is	because	Satan	has	set	him-
self	 against	 Christ’s	 work,	 and	 it	
is	 to	 his	 torment	 and	 anguish	 that	
Satan	 has	 watched	 Christ’s	 work	
unfold	successfully.	

Satan,	 then,	 knows	 much	 about	
God	 and	 God’s	 work.	 He	 knows	
heaven first-hand. He knows hell 
also, with personal knowledge as its first resident, and has 
experienced	its	torments	for	all	these	thousands	of	years.	
He must have a great knowledge of the Bible: at the least, 
we	can	see	he	knew	enough	to	try	tempting	our	Saviour.	
Furthermore,	he	has	had	years	of	studying	of	the	hearts	of	
men, his battlefield where he fights against our Redeemer. 
What	labours,	exertions,	and	cares	the	Devil	has	used	over	
the	centuries	as	he	has	deceived	men.	Only	a	being	with	
his	knowledge	and	experience	of	God’s	working,	and	the	
human	heart,	could	so	imitate	true	religion	and	transform	
himself into an angel of light. (2 Cor 11:14) 

Therefore	we	can	see	that	there	is	no	amount	of	knowledge	
of	 God	 and	 religion	 that	 could	 prove	 a	 person	 has	 been	
saved	from	their	sin.	A	man	may	talk	about	the	Bible,	God,	
and	the	Trinity.	He	may	be	able	to	preach	a	sermon	about	
Jesus	Christ	and	everything	He	has	done.	Imagine,	some-

body	might	be	able	to	speak	about	the	way	of	salvation	and	
the	work	of	the	Holy	Spirit	in	the	hearts	of	sinners,	perhaps	
even	enough	to	show	others	how	to	become	Christians.	All	
these	 things	 might	 build	 up	 the	 church	 and	 enlighten	 the	
world,	yet	it	is	not	a	sure	proof	of	the	saving	grace	of	God	in	
a	person’s	heart.		

It	also	may	be	seen	that	for	people	to	merely	agree	with	the	
Bible is no sure sign of salvation. James 2:19 shows that the 
demons	really,	 truly,	believe	 the	 truth.	Just	as	 they	believe	
there	is	one	God,	they	agree	with	all	the	truth	of	the	Bible.	
The devil is not a heretic: all the articles of his faith are firmly 
established	in	the	truth.	

It	must	be	understood,	 that	when	the	Bible	talks	about	be-
lieving	 that	 Jesus	 is	 the	 Son	 of	 God,	 as	 a	 proof	 of	 God’s	
grace	 in	 the	 heart,	 the	 Bible	 means	 not	 a	 mere	 agreement	

with	the	truth,	but	another	kind	of	be-
lieving. “Everyone who believes that 
Jesus is the Christ is born of God.” (1 
John 5:1) This other kind of believing 
is	called	“the	faith	of	God’s	elect	and	
the	knowledge	of	 the	 truth	 that	 leads	
to godliness.” (Titus 1:1) There is a 
spiritual	 holding	 to	 the	 truth,	 which	
will	be	explained	later	on.	

Some	 people	 have	 strong	 religious	
experiences,	 and	 think	 of	 them	 as	
proof	of	God’s	working	in	their	hearts.	
Often	these	experiences	give	people	a	
sense	of	the	importance	of	the	spiritual	
world,	and	the	reality	of	divine	things.	

However,	these,	too,	are	no	sure	proof	
of	salvation.	Demons	and	damned	human	beings	have	many	
spiritual	experiences	which	have	a	great	effect	on	their	heart	
attitudes. They live in the spiritual world and see first-hand 
what	it	is	like.	Their	sufferings	show	them	the	worth	of	sal-
vation	and	the	worth	of	a	human	soul	in	the	most	powerful	
way imaginable. The parable in Luke chapter 16 teaches this 
clearly,	as	the	suffering	man	asks	that	Lazarus	might	be	sent	
to	tell	his	brothers	to	avoid	this	place	of	torment.	No	doubt	
people	 in	 hell	 now	 have	 a	 distinct	 idea	 of	 the	 vastness	 of	
eternity,	 and	 of	 the	 shortness	 of	 life.	They	 are	 completely	
convinced	that	all	the	things	of	this	life	are	unimportant	when	
compared	to	the	experiences	of	the	eternal	world.	People	now	
in	hell	have	a	great	sense	of	 the	preciousness	of	 time,	and	
of	 the	wonderful	opportunities	people	have,	who	have	 the	
privilege	of	hearing	the	Gospel.	They	are	completely	aware	
of	 the	 foolishness	of	 their	 sin,	of	neglecting	opportunities,	
and ignoring the warnings of God. When sinners find out 
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by personal experience the final result of their sin there is 
“weeping and gnashing of teeth.” (Matt 13:42) So even the 
most	powerful	religious	experiences	are	not	a	sure	sign	of	
God’s	grace	in	the	heart.	

Demons	 and	 damned	 people	 also	 have	 a	 strong	 sense	 of	
God’s	 majesty	 and	 power.	 God’s	 power	 is	 most	 clearly	
displayed	in	his	execution	of	divine	vengeance	upon	his	en-
emies.	“What	if	God,	choosing	to	show	his	wrath	and	make	
his	power	known,	bore	with	great	patience	the	objects	of	his	
wrath—prepared for destruction?” (Rom 9:22) Shuddering, 
the devils await their final punishment, under the strongest 
sense	 of	 God’s	 majesty.	 They	 feel	 it	 now,	 of	 course,	 but	
in	the	future	it	will	show	to	the	greatest	degree,	when	the	
Lord Jesus “is revealed from heaven in blazing fire with 
his powerful angels.” (2 
Thess 2:7) On that day, 
they	 will	 desire	 to	 be	
run	 away,	 to	 be	 hidden	
from	 the	 presence	 of	
God.	“Look,	he	 is	com-
ing	with	the	clouds,	and	
every	 eye	 will	 see	 him,	
even	 those	 who	 pierced	
him; and all the peoples 
of	 the	 earth	 will	 mourn	
because of him.” (Rev 
1:7) So everyone will see 
him	 in	 the	 glory	 of	 His	
Father.	 But,	 obviously,	
not	all	who	see	him	will	
be	saved.	

Now	 it	 is	 possible	 that	
some	people	might	object	 to	all	 this,	 saying	 that	ungodly	
men	 in	 this	 world	 are	 quite	 different	 from	 demons.	They	
are	 under	 different	 circumstances	 and	 are	 different	 kind	
of	 beings.	An	 objector	 might	 say,	 “Those	 things	 that	 are	
visible	 and	 present	 to	 demons	 are	 invisible	 and	 future	 to	
men.	Besides,	people	have	the	disadvantage	of	having	bod-
ies,	which	 restrain	 the	soul,	and	keep	people	 from	seeing	
these spiritual things first-hand. Therefore, even if demons 
do	have	a	great	knowledge	and	personal	experience	of	the	
things	of	God,	and	have	no	grace,	the	conclusion	does	not	
apply to me.” Or, put another way: if people have these 
things	in	this	life,	it	may	very	well	be	a	sure	sign	of	God’s	
grace	in	their	hearts.	

In	reply,	it	is	agreed	that	no	man	in	this	life	has	ever	had	the	
degree	of	these	things	as	the	demons	have	them.	No	person	
has	ever	shuddered,	with	the	same	amount	of	fear	that	the	

demons	shudder	with.	No	man,	in	this	life,	can	ever	have	
the	same	kind	of	knowledge	that	the	Devil	has.	It	is	clear	
that	demons	and	damned	men	understand	 the	vastness	of	
eternity,	and	the	importance	of	the	other	world,	more	than	
any	living	person,	and	so	they	crave	salvation	all	the	more.	

But	we	can	see	that	men	in	this	world	can	have	experiences	
of	the	same	kind	as	those	of	demons	and	damned	people.	
They	 have	 the	 same	 mental	 outlook,	 the	 same	 opinions	
and	 emotions,	 and	 the	 same	 kind	 of	 impressions	 on	 the	
mind	and	heart.	Notice,	 that	for	the	apostle	James	it	 is	a	
convincing	argument.	He	claims	 that	 if	people	 think	be-
lieving	in	one	God	is	proof	of	God’s	grace,	it	is	not	proof,	
because	demons	believe	the	same.	James	is	not	referring	
to	the	act	of	believing	only,	but	also	to	the	emotions	and	

actions	 that	 go	 along	 with	
their	 belief.	 Shuddering	 is	
an	 example	 of	 emotions	
from	the	heart.	This	shows	
that	if	people	have	the	same	
kind	of	mental	outlook,	and	
respond	 from	 the	 heart	 in	
the	same	way,	it	is	no	sure	
sign	of	grace.	

The	 Bible	 does	 not	 state	
how	 much	 people	 in	 this	
world	may	see	God’s	glory,	
and	not	have	God’s	grace	in	
their	hearts.	We	are	not	told	
exactly	to	what	degree	God	
reveals	 himself	 to	 certain	

people,	and	how	much	they	will	respond	in	their	hearts.	It	
is	very	tempting	to	say	that	if	a	person	has	a	certain	amount	
of	religious	experience,	or	a	certain	amount	of	 truth,	 they	
must	be	saved.	Perhaps	it	is	even	possible	for	some	unsaved	
people	to	have	greater	experiences	than	some	of	those	who	
have grace in their hearts! So it is wrong to look at experi-
ence	or	knowledge	 in	 terms	of	amount.	Men	who	have	a	
genuine	work	of	the	Holy	Spirit	in	their	hearts	have	experi-
ences	and	knowledge	of	a	different	kind.	

At	this	point,	someone	might	answer	these	thoughts	by	say-
ing,	“I	agree	with	you.	I	see	that	believing	in	God,	seeing	
His	majesty	and	holiness,	and	knowing	that	Jesus	died	for	
sinners	is	not	proof	of	grace	in	my	heart.	I	agree	that	demons	
can	know	these	things	as	well.	But	I	have	some	things	they	
don’t	have.	I	have	joy,	peace,	and	love.	Demons	can’t	have	
them,	so	that	must	show	that	I	am	saved.”	
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Yes,	it	is	true	that	you	have	something	more	than	a	demon	
can	have,	but	it	is	nothing	better	than	a	demon	could	have.	
A	person’s	experience	of	love,	joy,	etc.,	may	not	be	because	
they	have	any	cause	 in	 them	different	 from	a	demon,	but	
just	different	circumstances.	The	causes,	or	origins,	of	their	
feelings	 are	 the	 same.	 This	 is	 why	 these	 experiences	 are	
no better than those of demons. To explain further: All the 
things	that	were	discussed	before	about	demons	and	damned	
people,	arise	from	two	main	causes,	natural	understanding	
and	 self-love.	 When	 they	 think	 about	 themselves,	 these	
two	things	are	what	determine	their	feelings	and	response.	
Natural	understanding	shows	them	that	God	is	holy,	while	
they are wicked. God is infinite, but they are limited. God is 
powerful,	and	they	are	weak.	Self-love	gives	them	a	sense	
of	the	importance	of	religion,	the	eternal	world,	and	a	long-
ing	after	salvation.	When	these	two	causes	work	together,	
demons	and	damned	men	become	aware	of	 the	 awesome	
majesty	of	God,	whom	they	know	will	be	their	Judge.	They	
know	that	God’s	judgment	will	be	perfect	and	their	punish-
ment	will	be	forever.	Therefore,	these	two	causes	together	
with	their	senses	will	bring	about	their	anguish	on	that	judg-
ment	day,	when	 they	see	 the	outward	glory	of	Christ	and	
His	saints.	

The	 reason	 many	 people	 feel	 joy,	 peace,	 and	 love	 today,	
while	 demons	 do	 not,	 may	 be	 more	 due	 to	 their	 circum-
stances,	 rather	 than	 any	 difference	 in	 their	 hearts.	 The	
causes	in	their	hearts	are	the	same.	For	example,	the	Holy	
Spirit	is	now	at	work	in	the	world	keeping	all	of	mankind	
from being as wicked as they could be (2 Thess 2:17). This 
is	in	contrast	to	demons,	who	are	just	as	wicked	as	they	can	
be	all	the	time.	Furthermore,	God	in	his	mercy	gives	gifts	to	
all people, such as the rain for crops (Matt 5:45), heat from 
the	sun,	etc.	Not	only	that,	but	often	people	receive	many	
things	in	life	to	bring	them	happiness,	such	as	personal	re-
lationships,	pleasures,	music,	good	health,	and	so	on.	Most	
important of all, many people have heard news of hope: God 
has	sent	a	Saviour,	Jesus	Christ,	who	died	to	save	sinners.	
In	these	circumstances,	the	natural	understanding	of	people	
can	cause	them	to	feel	things	that	demons	never	can.	

Self-love	 is	a	powerful	 force	 in	 the	hearts	of	men,	strong	
enough	 without	 grace	 to	 cause	 people	 to	 love	 those	 who	
love	them,	“But	if	you	love	those	who	love	you,	what	credit	
is	that	to	you?	For	even	sinners	love	those	who	love	them.”	
(Luke 6:32) It is a natural thing for a person who sees God 
being	merciful,	and	who	knows	that	they	are	not	as	bad	as	
they	could	be,	to	therefore	be	sure	of	God’s	love	for	them.	If	
your	love	for	God	comes	only	from	your	feelings	that	God	
loves	you,	or	because	you	have	heard	that	Christ	died	for	

you,	or	something	similar,	the	source	of	your	love	to	God	is	
only	self-love.	This	reigns	in	the	hearts	of	demons	as	well.	
Imagine	 the	situation	of	 the	demons.	They	know	they	are	
unrestrained	in	 their	wickedness.	They	know	God	is	 their	
enemy	and	always	will	be.	Although	they	are	without	any	
hope, still they are active and fighting. Just think, what if 
they	had	some	of	 the	hope	 that	people	have?	What	 if	de-
mons,	with	their	knowledge	of	God,	had	their	wickedness	
restrained?	 Imagine	 if	 a	 demon,	 after	 all	 his	 fears	 about	
God’s	 judgment,	 was	 suddenly	 led	 to	 imagine	 that	 God	
might	be	his	Friend?	That	God	might	forgive	him	and	let	
him,	sin	and	all,	into	heaven?	Oh	the	joy,	the	wonder,	the	
gratitude we would see! Would not this demon be a great 
lover	of	God,	since,	after	all	everybody	loves	people	who	
help	them?	What	else	could	cause	feelings	so	powerful	and	
sincere?	Is	it	any	wonder,	that	so	many	people	are	deceived	
this way? Especially since people have the demons to pro-
mote	 this	delusion.	They	have	been	promoting	 it	now	for	
many	centuries,	and	alas	they	are	very	good	at	it.	
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It was spring in 1630. A few ladies were traveling through the Scottish countryside near Shotts when their carriage broke 
down.	Thankfully	the	minister	of	the	Kirk	of	Shotts,	John	Home,	was	able	to	assist	them	in	their	predicament.	

Struck	with	the	poor	condition	of	his	manse,	these	wealthy	Christian	ladies	determined	to	build	another	one	for	this	kind	
man.	Naturally,	the	grateful	Home	asked	if	he	could	do	anything	in	exchange	for	their	generosity.	The	ladies	asked	if	they	
might	suggest	the	names	of	the	preachers	for	the	next	communion	season.	

Communion	seasons	in	Scotland	often	gathered	large	numbers	of	people	from	the	churches.	Days	would	be	given	to	
various	biblical	concerns	in	preparation	for	Sunday	when	the	believers	among	them	would	take	communion,	often	in	
the	open	air.	But	in	this	particular	season	there	was	an	arresting	spirit	of	prayer,	some	people	praying	through	the	entire	
night.	So	much	joy	and	appreciation	was	felt	that	the	people	asked	if,	on	Monday,	they	might	have	an	additional	service	
of	thanksgiving.	

On	Monday	the	appointed	preacher	was	ill	and	John	Livingston	was	asked	to	preach	in	his	place.	He	was	reluctant,	prob-
ably because he was young and was among so many veteran preachers. While alone in the field meditating, he seriously 
thought	of	bolting.	Yet,	God	stopped	him,	and	he	proceeded	to	the	natural	amphitheater	that	the	rolling	hills	provided	to	
the	west	of	the	church	building.	

His text was Ezekiel 36:25, 26, a gospel theme. “I will give you a new heart, and a new spirit will I put within you . . .” 
After	an	hour	and	a	half,	he	was	preparing	to	close,	when	the	Spirit	of	God	moved	him	to	exhort	the	people	further,	which	
he did with tears. During this final hour it began to rain. The people drew their cloaks up around their necks. 



“What	a	mercy	it	is,”	he	cried,	“that	the	Lord	sifts	that	rain	
through these heavens on us, and does not rain down fire 
and	brimstone	as	He	did	on	Sodom	and	Gomorrah.”	

There	was	soon	a	remarkable	“motion”	among	the	people	
described	in	the	various	accounts.	God	had	come	and	the	
people	were	staggered	by	His	presence.	To	the	amazement	
of all, the ministers discovered that approximately five 
hundred	were	born	into	the	
family	of	God	because	of	
that one sermon!

This	 famous	 account	 of	
revival	 illustrates	 the	con-
nection	between	visitations	
of	 God	 and	 the	 gospel,	 a	
connection	that	needs	once	
more	to	be	welded	together	
in	our	thinking.

Sadly,	 some	 have	 forgot-
ten	this	union.	One	young	
man	 said	 to	 me,	 “I’m	
not an evangelist; I’m a 
revivalist.”	 He	 meant	 by	
this	 term	 that	 he	 was	 not	
focused	on	the	gospel,	but	
on	the	work	of	sanctifying	
Christians.	 Of	 course,	 he	
misunderstood	 the	 gospel	
in	 its	 implications	 and	
extensions.	 The	 gospel	 is	
about sanctification and 
about	holiness.	

I	understand	how	he	might	want	to	run	from	the	manipu-
lation	 that	 some	 exercise	 in	 evangelism.	 Christianity	 has	
many	embarrassments	in	this	regard.	But	his	reaction	has	
gone	too	far.	He	does	not	stand	in	the	mainstream	of	great	
revival	preaching.	Revival	preaching	historically	and	bibli-
cally is about the gospel—the depravity, sin and judgment 
that	lead	up	to	it,	its	relation	to	law,	what	it	commands	and	
calls	us	to,	its	grace	and	obedience,	repentance	and	fruit,	its	
varied	effects,	its	life	of	faith,	its	unfolding	in	the	church	and	
ordinances,	its	spread	throughout	the	world,	its	exaltation	
of Christ and the magnificence of God, its ultimate victory 
and	glorious	summation	in	Christ.	Romans,	for	instance,	is	
the	gospel.	Gospel	preaching	is	all	of	this,	with	a	fervency	
and call to a response. It is definitely not mere orthodoxy.

Among	the	books	in	my	library	on	revival	are	numerous	bi-
ographies of such men as Bruce, Welsh, Whitefield, Wesley, 
Rowland, Edwards, Davies, Dwight, Nettleton, Evans, Dun-
can, and a hundred others—all names of men whose supreme 
interest	was	 the	gospel.	Many	of	 these	would	be	known	as	
itinerant	 evangelists,	 others	 as	 gospel-centered	 pastors	 and	
laymen.	The	history	of	revival	is	all	about	the	gospel.

Like	 a	 paddle	 ball	 attached	 by	 a	 stretchy	 band,	 the	 gospel	
preacher	may	extend	out	in	
his	preaching,	but	he	always	
remains	 tethered	 to	 Christ	
and	 the	 cross,	 striking	 it	
often	in	his	preaching.	

Pentecostal Archetype

There	 were	 perhaps	 as	
many	 as	 twelve	 revivals	
in	 the	 long	 period	 of	 the	
Old	 Testament.	 These	
appear	 to	 the	 eye	 more	
like	 reforms,	 reviving	 the	
centrality	 of	 God	 as	 law-
giver	 and	potentate	 in	 the	
theocracy	 of	 the	 Israelite	
community.	 However,	 if	
they	were	more	than	mere	
reforms (that is, if the 
repentance	 involved	 was	
evangelical and saving), 
then	 these	 revivals	 must	
be	considered	evangelistic	
because	 the	 people	 were	

coming	out	of	persistent	idolatry	and	immorality,	sins	char-
acteristic	of	unconverted	people.	Like	Abraham	and	David,	
they	looked	beyond	the	Law	to	grace	and	faith.	In	this	view,	
our	connection	between	revival	and	 the	gospel	 is	 founded	
upon	the	Old	Testament	accounts.

When	we	preach	on	the	Old	Testament	revivals,	we	must	
“Christologize” them because Christ has now come; and 
we	 must	 “Pneumatologize”	 them,	 because	 the	 Spirit	 has	
come	in	a	new	way.	To	fail	in	this	is	to	leave	us	with	some-
thing	very	unproductive.	Such	preaching	may	seem	strong	
and	it	may	produce	tears	and	resolve,	because	it	 is	about	
the	Law	and	our	failure,	but	it	will	not	ultimately	be	effec-
tive,	because	it	forgets	the	hope	and	the	solution,	“built	on	
better promises.” “For even what was made glorious [the 
giving of the Law] had no glory in this respect, because of 
the glory that excels [the coming of Christ and the promise 
of the Spirit].” (2 Cor. 3:10)

27
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We	come	to	the	archetype	of	revival,	however,	at	Pentecost.	
We	will	look	back	to	Pentecost	as	a	model,	not	so	that	we	
might	imitate	the	uniqueness	of	the	manifestations,	but	for	
its	essence,	as	I	will	explain.	Pentecost	carries	within	it	the	
indispensable	elements	of	all	true	Christian	revivals.	When	
God	 revives,	 He	 stirs	 up	 and	 carries	 forward	 what	 was	
begun	at	Pentecost.

Fire

There	 were	 three	 sym-
bols present at Pentecost: 
the fire, the wind, and 
tongues.	 These	 are	
what	 we	 are	 to	 seek	 in	
revival—not the symbols 
themselves,	but	what	the	
symbols	symbolize.

What did the fire above 
the heads of the 120 
represent	 to	 the	 Jewish	
mind?	I	am	not	going	to	
be	 dogmatic	 about	 this	
or	 about	 the	 next	 sym-
bol,	“the	mighty,	rushing	
wind,”	but	I	think	I	have	
the	biblical	view	in	mind	
when I say that fire 
represents	 the	 presence	
of	God.	

Fire	 symbolized	 God’s	
presence	when	Moses	en-
countered the burning bush, when the pillar of fire guided the 
children	of	Israel	across	the	wilderness,	when	the	tabernacle	
was	dedicated,	and	when	the	temple	was	consecrated	to	God.	
In these and other cases, fire meant that God was in their 
midst.	God	is	everywhere,	but	we	are	saying	that	the	people	
recognized the manifest presence of God in the fire. 
The	manifest	presence	of	God	is	the	one	essential	aspect	of	
all	 revivals.	You	 simply	 do	 not	 have	 revival	 without	 God	
being	manifest	in	a	new	and	more	profound	way.	It	is	about	
“God	coming	down.”	

Wind

Wind represents the regenerating work of God. In the Eze-
kiel 37 passage on the dry bones we see this dramatically. 
There	 are	 prophetic	 elements	 to	 the	passage	 about	which	

we	 cannot	 now	 speak,	 but	 the	 clarity	 of	 the	 connection	
between	 regeneration	 and	 wind	 is	 unmistakable.	 “Come	
from	the	four	winds,	O	breath,	and	breathe	on	these	slain,	
that	they	may	live	.	.	.	.	I	will	put	My	Spirit	in	you	and	you	
shall	live.”	Jesus	used	the	same	symbol	for	regeneration	is	
John 3:8 when he said, “The wind blows where it wishes, 
and	you	hear	the	sound	of	it,	but	cannot	tell	where	it	comes	

from	and	where	 it	goes.	So	
is	everyone	who	 is	born	of	
the	Spirit.”

In	 regeneration,	 the	 Spirit	
acts	upon	the	dead	unrespon-
sive	 soul.	 There	 is	 much	
hope	 in	 this	 because	 many	
times	 the	 most	 hardened	
of	 people	 are	 born	 again	
in	 revival.	 As	 the	 Great	
Awakening	 pastor/itinerant	
William Grimshaw stated: 
“Families	 in	which	sin	had	
made	 the	 most	 miserable	
havoc,	 and	 in	 which	 all	
the	 comforts	 of	 life	 were	
destroyed,	 now	 were	 made	
happy	in	the	fear	of	God.”

Tongues

But	 what	 about	 this	 third	
symbol?	 I	 do	 not	 pretend	
to	 exhaust	 the	 meaning	 of	
tongues	 in	 this	brief	article,	

but	 do	 wish	 to	 uncover	 its	
meaning	related	to	my	subject	of	visitations	from	God.	

Whatever	 the	 Pentecost	 passage	 is	 about,	 it	 must	 be	 in	
answer to Christ’s prophecy about it in Acts 1:8. Note that 
Pentecost	must	be	about	the	Holy	Spirit	coming	upon	be-
lievers,	receiving	power	for	proclamation,	and	the	spread	
of	the	gospel.

“And	 you	 shall	 receive	 power	 when	 the	 Holy	 Spirit	 has	
come upon you; and you shall be my witnesses in Jerusalem, 
Judea,	Samaria	and	to	the	uttermost	part	of	the	earth.”

So what could the tongues heard in Acts 2 mean? After 
dismissing the suggestion that the 120 were drunk with 
wine,	Peter	quotes	Joel	to	answer	this	important	question.	
The	remainder	of	the	book	of	Acts	answers	it	also.
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17. And it shall come to pass in 
the	 last	 days,	 says	 God,	That	 I	
will	pour	out	of	My	Spirit	on	all	
flesh; Your sons and your daugh-
ters	shall	prophesy,
Your	 young	 men	 shall	 see	 vi-
sions,	Your	old	men	shall	dream	
dreams. 18. And on My menser-
vants	and	on	My	maidservants	I	
will	pour	out	My	Spirit	in	those	
days; And they shall prophesy.
19. I will show wonders in 
heaven	 above	And	 signs	 in	 the	
earth beneath: Blood and fire 
and vapor of smoke. 20. The sun 
shall	be	turned	into	darkness,
And	the	moon	into	blood,	Before	
the	coming	of	the	great	and	awe-
some	day	of	the	Lord.
21. And it shall come to pass
That	whoever	calls	on	the	name	
of	the	Lord	shall	be	saved.	
(Acts 2:17-21)

Note that the passage divides time. The first two verses 
explain what has just commenced; the next two verses 
explain	the	events	taking	place	at	the	end	of	the	last	days.	
And	then	there	is	a	summary	verse	meant	to	highlight	what	
is	new	about	this	age.	The	passage	frames	out	the	last	days	
from	Pentecost	to	the	Day	of	the	Lord.	

The	 most	 prominent	 feature	 of	 what	 has	 just	 begun	 at	
Pentecost is found in this statement, mentioned twice: 
“Your	sons	and	your	daughters	shall	prophesy	.	.	.	.	And	on	
My	menservants	and	on	My	maidservants	I	will	pour	out	
My Spirit in those days; and they shall prophesy.” This is 
Peter’s	explanation	for	the	tongues	just	witnessed.

Some	 scholars	 suggest	 that	 the	 most	 general	 meaning	 of	
prophecy	is	in	mind	here.	In	other	words,	what	Peter	is	say-
ing is that the Spirit has now come upon all flesh (meaning 
all	kinds	of	people,	as	 illustrated	by	the	variety	at	Pente-
cost) and they will speak forth the things of God under 
this new power! That is precisely what Christ prophesied 
would happen in Acts 1:8, and it is what the book of Acts 
so	vividly	portrays.

It	is	hard	for	us	to	realize	the	full	impact	of	this	symbol.	
Until	this	point	the	Jews	were	internalized.	Though	they	
stood	 as	 an	 object	 lesson	 to	 the	 world,	 they	 were	 not	

concerned	to	reach	the	world	for	the	coming	Messiah.	But	
a	new	day	has	come	and	men	and	women	will	from	now	
on	speak	out	to	all	kinds	of	people,	not	just	Jews,	with	the	
power	of	the	Holy	Spirit	who	was	poured	out.	

This is what the summary verse 21 declares: “And it shall 
come	to	pass	that	whoever	calls	upon	the	name	of	the	Lord	
shall	be	saved.”	The	nations	of	the	world	will	now	be	the	
inheritance of Christ (see Ps. 2:7-8) 

And	 so,	 the	 presence	 of	 God,	 the	 regenerating	 work	 of	
the	Spirit,	 and	 the	powerful	presentation	of	 the	gospel	ac-
companied	by	the	unction	of	the	Spirit	will	be	part	of	true	
revival.	God	will	over	and	over	again	revive	what	He	began	
at	Pentecost.	

His	interest	therefore	should	be	ours.	We	should	turn	again	
to	a	recovery	of	the	true	gospel,	prayer	for	the	presence	of	
God,	and	an	appeal	that	the	Spirit	would	come	upon	“his	
menservants	 and	 his	 maidservants”	 for	 the	 spread	 of	 the	
gospel	from	Jerusalem	to	the	uttermost	part	of	the	world.	
Or,	put	another	way,	that	God	would	“revive	His	work	in	
the	midst	of	the	years.”

By	the	time	Asahel	Nettleton	of	the	Second	Great	Awakening	
died in 1844 over 25,000 people had been converted through 
his preaching, equivalent to 600,000 if compared to our cur-
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our	current	population.	Like	others	before	him,	he	had	preached	the	gospel	straightforwardly	and	honestly,	doctrinally	and	
passionately.	What	was	remarkable	about	him?	Only	this,	the	Spirit	came	upon	him.	We	see	in	him	and	all	those	people	of	
revival	through	the	years	that	precious	union	between	the	presence	of	God,	the	gospel	and	the	unction	of	the	Spirit.	And	
this	is,	in	the	main,	what	revival	is	about.

Copyright 2004 © Jim Elliff 
Permission granted for non-profit reproduction with complete text, including copyright.

All	other	uses	require	written	permission.



31

What’s New at Living Priorities 
on the Web?

We are now offering Pastor Michael Durham’s sermons in full length 
audio format. You can keep current with what is being preached 

from the pulpit of Oak Grove Baptist Church.

Log onto lponline.org and click on Audio Sermons
to access this valuable resource.

If you, family, or friends would appreciate receiving free issues of The Expositor each quarter, 
please share your or their name and mailing address with us.

Name(s): _____________________________________________________________________________
 Address:  _____________________________________________________________________________

City, State and Zip :  ___________________________________________________________________

Clip and send this subscription request and mail  to:

The Expositor 
c/o Oak Grove Baptist Church 

2945 Oaks Road 
Paducah, KY  42003

the expositorthe expositor

Living Priorities
“...that the Lamb may receive the reward of His sufferings!”



On October 8, 1732, a Dutch ship left the Copenhagen harbor bound for the Dan-
ish West Indies. On board were the two Moravian young men, John Leonard 
Dober and David Nitschman, willing to sell themselves into slavery, if need be, in 
order to sustain their mission to work among the slaves of the Danish West Indies. 

T he Moravian community from Herrenhut came to see the two lads off, who for all 
they knew would never return again. Family members were emotional, weeping. Was 
their extreme sacrifice wise? Was it necessary? As the ship slipped away with the tide 
and the gap widened, the young men linked arms, raised their hands and shouted across 
the spreading gap  “ May the Lamb that was slain receive the reward of His suffering.””
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